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FOREWORD 



In October 1989, 1 was invited to present a paper on 
the "Authority of the Sunnah" in an international conference 
held in Chicago by an international IslarriTc organisationp., 

Since long, I feU the heed of a brief English booklet 



coniaining basic infonnation on "The Sunnah of the Holy 



Prophet ^ ", it's general features, the nature of it's authority 



and ihe stantiard of it's authenticity. 

1 took the opportunity to fulfil this need and wrote on 
the subject in a little more detail than was required in a 
conference of this type. 

The present wprk is the result of the above endeavour. 
This book is meaiit for the general reader who wants 



f' 



to know what the "Sunnah of the Holy Prophet ^ " is, how 
does it have a binding authority over all the Musiims for all 
times to come, what status has ihc Holy Quran given to it 

ineasiires has the Ummah adopted to preserve it for 





the coming generations. 




4 

J hope tifiat this humble effort will provide brief, yet 
clear, answers to questions of similar nature and will help 

the true status of the 'Sunnah' as a source of 
Islamic Law and as a source of guidance for all Muslims in 
their practical lives. Tt will also assist, I hope» in removing 
certain doubts inculcated by few contemporary writers in 
respect of the authority of the Sunnah. 

May Almighty Allah approve of this hurrible effort, 
adome it with His pleasure and make it beneficial to the 




V 1 



Muhammad Taqi Usinani 
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CHAPTER 1 



S VNNA H: 
THE SECOND SOURCE OF 

ISLAMIC LAW 

V 1 



1 a 



F 

The Sunnah of ihc Holy Prophet Muhammad^ has been 



accepted as an important source of Tslamic law, next in importance 
to ihc Holy Quran. This siaius of Ihc sunnah has remained 

and undisputed throughout the ccnlurics. There have 





been many differences among Muslims in their juristic opinions, 
but the authority of the Holy Quran and the sunnah of the Holy 
Prophet was never denied by any jurist. Leaving aside some 
scattered individuals who separated themselves from the main 
stream of the MusHm population, nobody has ever refused to 

accept ihc sunnah of the Holy Prophet as a sacred source of ihe 
Islamic law. 

'I 

The position is still ihc same, but some nbri -Muslim 
orienialists and Some of Ihei r folio wcrs fiave tried, during the last 
century lo cast some doubts in the authority or the vcraciiy of 
Hadith and lo develop a suspicious altitude towards ihe Sunnah. 
That is why some Muslims who arc unable lo study Isiam through 
iis orit;inal soiirccis, when ihcy read such books, often bc'comca 



bil skeptical in Ihc subject. 



6 




The present article mtcncls, ihcrcforc, to provide an 
cciivc and simple accoum of the SUNNAH based on ihe 




al sources pf Islamic Icaming. The purpose is not to indulge 
in a hot atmosphere of argumbntaiion which has no bounds or 
limits, but to narrate the truth as it stands. 



•. • — ^ — • 1 1. 



DEFINITION OrSUNNAH 




The Sunnah has been defined by the scholats of ihc science 
' as follows: 




-• I fc I 7 



\. ^ 



A word spoken or an act done or a conrinnation 




given by the Holy Pjoplict Muhammad ^ ,*• 

*Connrmaiton' in this definition is termed in Arabic as 
What is meant by this temi is like somebody said 
. or acted in a particular manner, and his saying or act 
came to the "knowledge of the Holy Propfict ^,and he either 
confirmed it in express words or remained silent without giving 
any indication of disapproval. Such silence, being an implied 
approval of the Holy Prophet ^Is also included in the tcmV 
'Sunnah'. 

As the Sunnah, with all its three kinds f saying, act and 
confimiaiion), relates to the Holy Projphcl ^ , lij true status in 
the Islam ic law cannot be ascertained without ascertaining the stat- 
us of The Holy Prophet ^ himself. 



The stains of llie Holy Prophet 

So , the first pertinent question in the subject is: What status 
docs a prophet occupy when he is sent to the people? Has he no 
higher a status than that of a message - carrier or a postman who. 
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after delivering Ihe Icticr, has no concern wiih it whatsoever? The * 
answer is certainly in th<S negative.. The prophets arc not sent 
merely lo deliver the word of Allah. They arc also rcquried to 
explain the divine Book, to interpret it, to expound it, to 
demohstraic the ways of its application and lo present a practical 
example of its contents. Their duty is not restricted to reciting the 
words of Ihc Book, rather they are supposed lo leach it and lo 
train people to run their lives In accordance wilh its rcqiiircmcnts. 
The Holy Quran leaves no doubt concerning ihis point by saying: 

1 " *- * -"^ 




J J J T^ J^ ^ 




^■ 



t I 




Allah has surety blessed ihc bchcvcrs with His 
favour wTicn He raised in ihcir midst a Messenger 
frorn among thcrtisclvcs, who rcciies lo ihcm His 
verses and makes them pure and teaches tlicm Ihc 
Book and Lhc wisdom, while they were, earlier, in 
an open error (3:1 64). 




He (An ah) is ihc One who raised up, among ihc 
unlcucrcd, a Messenger Hom amonjr themselves w!io 



i>L I .. i -J . ». ._•; ■•■ I 



recites the verses of Allah, and makes ihcm piirc and 
leaches them the Book and the wisdom. (62:2) 



i. r ^ ^^ '■' 

The same Tunclions were allribulcd lo lhc Holy Prophet ^ in 



the prayer of Sayyidna Ibrahi m ^^-Jl aJU when, according to the 
Ho 1 y Q u am , lie p ra ycd : 



- !.i.- ■ ' ] (. i«-.- 
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Our Lord, raise in ihcir midst a messenger from 
among ihcmselves who recites to them Your verses 
and teaches them the Boole and the wisdom and 
purifies their. (2: 129) 

These arc Ihc terms of reference given to the Holy 
Prophet ^which include four distinct functions and the Holy 
Prophet jst has been cnlnjstcd wldi at! of ihcm: 



■■ ■^.-1 ■=--: ;-*/T I '■ 1'-, :■'- t- --•.■« " - 




(1) Recitation of the Verses of Allah. 

(2) Teach I ng the B oo k of A 1 1 ah. 

(3) Teaching aic Wisdom. 

(4) Making Ihc people pure. 

Thus the Holy Qufan leaves ho ambiguities in the fact [hat 
the Holy Prophet ^is not supposed to merely rccric the verses 
and then leave it to the people to interpret and apply them in 
whatever manner they like. Instead, he is sent to 'teach' ihc 
Book. Then, since teaching the Book is not enough, he is also 
Tcquircd to teach "Wisdom" which is somctliing additional to the 



"Book". Still, this is not enough, therefore the Holy Prophet Mu 





to make Ihc people pure', meaning thereby that the 
theoretical teaching of the Book and the 'Wisdom' must be 
followed by a praclical training to enable the people to apply the 
Book and the wisdom in the way Allah requires die m to apply. 

This verse of the Holy Quran describes the following 
functions of die Holy Prophet j^ : 



(a) He is the aulfioriiy in the wa^ llic Holy Book has to be 

recited, 

(b) He has the final word in the inlcrpnclati. »n of die Book. 
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(c) He is the only source at which the wisdom based on 
divine guidance can be learned. 

(d) He is cntnjstcd with the practical tmining of the people 
lo bring his teachings into practice. 

These functions of Ihc Holy Prophet ^ can never be 
carried out unless his teachings, boLh oral and practical, are held 
to be authoritative for his followers, and the Muslims who arc 
givciilihdcr his training are made bound to obey and follow him. 
The functiQns 'b' and 'c*. namely, the leaching of the Book and 
Wisdom require that his 'sayings' should be binding on the 



' J ■ I L ■ •■b_ 



followers, while the function 'd', the practical training, requires 



that his ' acts 'should be an example for the ummah, and the 
ummak should be bound to follow it. . 

It is not merely a logical inference from Lhc verse of the 
Holy Quran quoted above, but it is also mentioned in express 
terms by iHc Holy Quran in a large number of verses which jive 
the Muslims a mandatory command to obey and follow him. 
While doing so, liie Holy Quran has used two difrcrcnt icmis 
tiaificTy, the 'ita'ah' (to obey) and the 'illiba' (lo follow). The first 
term refers to the orders and sayings of the Holy Prophet^ , 
while the second relates to his acts and practice. By ordering the 
Muslims both to * obey ' and to 'follow' the Holy Prophet ^ , 
iU^ Holy Quran has given an auihorliy to both his sayings and acts. 



The obedience of the Messenger 

It is in this background that the Holy Quran insists 
repeatedly on 'the obedience of the Prophet' so much so thai it is 
mentioned side by side with, tlic obedience of Allah, 



^ 







* '-*■ 'i^ 





1 »■ 



Say, ' Obey Allah and llic Messenger bul if Uiey 
turn their backs Allah loves noL the disbelievers'. 



f L " nj 
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■*•*'• ^ i Jj,f ^ f ^t J ^ ^ , Jl #^ 





(3:32) v-:-i-^rfj;^-^i-^|,^fr 

obey AlJah and ihc Messenger so ihat you 
may be blessed, (3:132) 




jj\j j^^jij *5,i 1^1 gj ■^j\ a c 







^ iP 



p ihosc who believe, obey Allah and obey the 
Messenger and those in Mhoriiy among you. (4 ;59) 

And obey Allah and obey tlic Messenger and 
beware. (5:92) i . 



' * 



^Ij ^iSJUJ Cjil3 1j:»JL^Ij ^1 IjJDU 




■:iS 



So, fear Allah and sci things right be twee ti you 

and obey Allah and His Messenger if you arc 

levers. (8:1) 










VtJ^t ^ t * t^ J M J^ 




J pU ^^ '>">* 



O those who believe, oBcy Allali and His 
Messenger and do not luni awuy from him, while 
you arc listening (8:20) 





obey Allah and His Messenger and do not 
quarrel wilh each other, and so lose heart (8:46) 
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Liis y^ uj^ J^-ji' *j*ii»l? ^1 'j4^* J* 









_ ^ ■ 

H HI 

Say, 'Obey Allah and obey ihc Messenger; ihcn. 
if you tum away, upon him lests what is laid on 
tiini, and upon you rests what is laid on'you. If you 
obey tiim, you will be guided*. {24:54) 






■— ^ 



vaci \^^'S^j\ 



Ihose who believe, obey Allah and obey Ihc 
Messenger and do npi, make your deeds vain. , 



(47:33) 



mm '^ -1 



/-- ' * .* „ ._ ^ • 





/ ^ f > ^ 



-J 




So, establish .ra/a/i and pay zakah and obey Allah 
and His Messenger (58:1 3) 





A A 



1 tiUI Ul^j > 



And obey Allah and obey the Messenger, but if 
ynu turn your backs. Our Messenger has only to 
del ivcr ihc mani Test message. (64; 12) 






In these verses 'Ihc obedience of Ihc Messenger" has been 



ordered as an obligatory command. There arc oihcr verses in 
which the results of ihc 'obedience or the Messenger' have been 
dcscfibcd. Here again ihc 'obedience of the Messenger" has been 
combined with 'ihc obedience or Allah': 
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.j*!y -^ 



liUljl <JJ*-JJ *^l Jj«.JaJj Slijil J>*3^ S^iLJl 



_ f .J « 1 



|P * ^^^ rf * -^ ^1 i * I ^* J J J ^ I ^j- 




And the believers, men and women, n c friends 
of each clhcn Uicy bid Ihc fair and forbid ihc unfair; 

they cslablish salah and pay zakah and Ihcy obey 



Allah and His Messenger. These arc those upon 
whom Allah shall have mercy; Allah is All - Mighly, 
All Wise. (9;71) - 








If you obey Allah and His Messenger, He will 



■■'- ■»*■* 



not diminish you anything of yoijrdecds,C49:14) 

The Holy Quran has also made il clear ihat 'ihc obedience 
of the prophcl' is nol a new principle, nor is ii limited lo Ihc Holy 

*- L' ''"■•"1- ..fc.. — ~-'. . ^ ' 

Prophci Muhammad ^ . The same principle applied lo all Ihe 



fomnerprophcis who came be fore him: 






And we scni no messenger, bul thai lie sfiould be 
obeyed by ihc leave of A Pali. (4;64j 



Il is also clarified by the Holy Quran ihal She propheis arc 
the spokesmen of Allah's pleasure. Hence, ihe obedience of the 
prophci is actiially the obedience of Allali Himself, 



•'.I ' < i^- 
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And whoever obeys the Messenger, thereby 
obeys AUah. (41:80) 



-'t. . B -. > 1 




s the obedience of the Holy Pmptict ^ Has been siresscd 
by the Holy Quran and has been Combined v/iLh the 'obedience of 
Allah' in the same way his * disobedience* has been warned 
against and is combined with the ' disobedience of Allah ': 

t . I 




Q fjJil fjiS 



And whoever disobeys Allah and His Messenger 
and iramgrtsscs His limits. He shall id.'nii him to 
Fine where he shall remain forever (4:14) 





H ^ 



» Ju^ Jkli *Jj^jj aUI «^;^a*J (^j 



And whoever disobeys Allah and His Messenger 
has gone astray into maniTest crrpr. (3ri;36) 



* 




^Ij J ;^^ *^j*^jj <^^ o^^ Cy*j 





A[id whoever disobeys Allah and His Messenger, 
for him there is the fire oX Jahannam. There Ihcy 

remain lor ever. (72:23) 






* 

whoever makes a breach with Allah and His 
Messenger, then Allah is severe in punishment. 

Cf^:I3) - 






^ fc-^ ,r ^ . ^ 



p4^J 



b 



! 
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Did Uicy not come to know Uiat whoever opposes 
Allah and His Messenger. Tor him there is the fire of 
Jahannam.l (9:63) 

M 

Thus, both posiiivc and ncgaiiyc aspects of ihc 'obedience' 
have been dealt with in the Holy Quran and ihc 'obedience of the 

■ 

Holy Prophet ' in each one of these verses has been mcnUpncd 
separately, alongwiih the obedience of Allah: ' 






I 



It is noteworthy thai whenever ihc 'obedience of Allah' is 
mentioned in the Holy Quran, it is always followed by the 
obedience of tlic Prophet* which has never been missed even in a 
single verse. There is no verse in the cniirc Book where the 



mm. _r • _- - • , — ■■ -^ m ^ *■'■■' -m- 



obedience of Allah' has been mentioned alone with no reference 
to iJic 'Obedience of the Messenger'; 

On the contrary, Ihc re arc same verses where only ihc 
'obedience of ihc Mcsscntjcr' has been mcniioncd, and there is no 



rcrcrcncc lo the 'obedience of AlhilV: 






r^m^ 



^tJ^t^ f ^ 



^ ^ 




« ~ ." ' 




And establish salah and pay Zakah and obey the 
Prophet, so that you may be blessed. (24:56) 

And if you obey him (the Prophet), you shall Find 
the right path. ^4 : 54) 



t tft &«/• 




On thai day those who disbelieved and disobeyed 
the Messenger will wish that the carih might be 
levelled with tlKm. (4 ; 42) 
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^. * ^ * ^^* J ^ 



4J ^^ U Smj ^ Jv' Jt 




* - - ... 



• 1 imA4 d^L^J ^I^J ^ ^^^"^3 




And whoever makes a brcach witli Uic Messenger 
after ihc right paili has bcconic clear 10 him, and 



follows a way other than that of the believers, Wc 
shall let him own what he chose and shall admit him 
in the Jahannam, and it is evil as a returning place, 
C4:115) 

The reason for so much stress upon Uic 'obedience of Ihe 
Prophet' is that the 'obcditnce of Allah' cannot be carried out 
except through the 'obedience of the Prophet'. Allah docs not 
addj^ess each and every individual to tell him what He requires 
from him, as the Holy Quran puts it: 



V c.\ % is 



u* y ^s^j 



^ 



And it is not poissiblc foi: a hiiiMan being that 
Allah should speak to him, except by revelation, or - 
from behind a curtain, or that He should send a 
messenger and he reveal by His l-^avc what He 
wills. (42:51) 

Therefore Allah conveys His injunctions only through H::; 
prophets^ and his obedience cannot be carried out except by the 
obedience of the messengers. So, when a proplici bids something 
or forbids something, he docs not do ii in his private capacity, 
rather, he docs so in the capacity of a messenger of Allah. When 
Allah Himself has given ati express command 'to obey the 
Messenger', the obedience of the Prophet is actually the 
'obpdicncc of Allah', iliough in an indirect nianncr. This point 



.*.»■ 
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has been clearly established. by the Holy Quran in the Tollowing 
words: 



• *. ^ -^V.^— . 11. 



• ji e 



4Jjl ^y»\ JU9 Oj^jWmliJ ^j 



k . « 



And whoever obeys ihc Messenger, thereby 
obeys Allah. (4:80) 

So, whenever only the 'obedience of the Messenger' has 
been mentioned in the Holy Quran it includes, without saying, the 
'obedience of Allah' because the Messenger docs not say anything 
in Ihc capacity oia Messenger unless he is guided by a rcvcTalion 
Allah: 





■ - I 

And he (the Prophet) docs not speak out of his 
©wn desire. It is not but a revclatidh revealed (id 

him) (53:3) 

LookaJ al from this angle, the obedience of the Prophet^ 



rcpfcsenis iJic obedience of Allah and the rcfcrcncc to the former 




includes the la^ilQj , That is why the Holy Quran in some 
verses deemed it sufficient to refer to the obedience of the 
Messenger only, for the practical way to obey Allah is only to 
obey [he prophet. 

On the contrary, the Holy Quran did not deem it sufficient 
to refer to the 'obedience of Allah' without referring to the 
icncc of the Messenger", to remove even the remotest excuse 
for ignoring Ihc 'obedience of the Prophet' and to leave no doubt 
whatsoever in the fact that the 'obedience of Allah' is not complete 
unless the 'obedience of the Prophet" is fully observed with all its 
implications. 




18 



»!' ■, - -. , » 1 



Ittiba' (following) of the Prophet 



The second term used by the Hol^ Quran in respect of ihc 
prophets is liic' imba\ Lc. to follow; 





iSay, if you love Allah, follow mc and Allah will 
love you and forgive you yoursrtis (3:31) 

t5JJI ^ai irt^l ,J^j--^i jj*r^ u=l^' 



* # J'J:^ ."• ^.. t ^^ * ^Xi« ^< ^-^ '#■ #. 



^JtS^jl? /b-H* (JS^ f*^ 4.?^ ^Ij-^ 
Those who follow ihc Messenger, ihc unlcitcrcd 



Prophcl whom ihcy find wrUlcn down y^iih Lhcm in 
the Torali and the Evangilc... (7:157) 



^3i t^jJl ^Vl ^1 <lj^j^ lUiU 1_^U 






^ * # 





Believe, ihcn, in Allah and His Messenger, 
unlcitcrcd Prophet^ who believes in Allah and His 
words, and follow him so thai you may be on Ihc 

right path. (7:157) 




^ ft 








s>Ljdl ZcX^ ^ ^j*^^ CH^^ 



Allah has surely relented towards the Prophet and 
the Emig;ranis and Ihc Helpers who followed him in 
an hour of difficulty (9:1 17) 









• ■' \ 




## 




19 



. — • I , .d — 1 1 



b Prophcl, sulTicicni to you is Allah and those 
who followed you of ihc believers (8:64) 



w L^U Jj-^jJl '^^Ij 



(The bclicvcre say:) Our Lord, we have come to 
believe in what You revealed, and followed the 
Messenger. So, write us among those who bear 
witness. (3:53) 










Say. " This is my way. 1 call lo Allah with sure 
knowledge, I and whoever follows mc/' (12:108) 



£3^* 



' ■ ■ A. - - - - .- 

The closcsi of the people lo Ibrahim arc those 
who follow him. (3:68) 







J "al^ »y^\ ^ JJt t_J^ fj ^^^J 



n 



H ^_ . 



And We set in ihc hearts of those who followed 
him (Jesus) icndcmcss and mercy (57:27) 

ijjjul J^jIj UjljuJI (»T-^>y ^ t^uJi j-ajj 




And warn the peopfe of the day when Ihc 
punishmchi comes on ihcm and those who did evil 
shall say , "Our Lord, defer us to a near term, and 
wc shall respond lo Your call and shall follow the 
mcsscngcni". (14:44) 
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6^ -IliJ VI LX ci? Jl ii;il) 









And We did nol appoint the Qiblah on which you 
were earlier, but ihat We might know ihc people who 
follow the Messenger, as distinct from ihosc who 
turn back on tlicir heels (2; 143) 






He said, 'My people, follow the messengers'. 
(36:20) '- 




said:) And your Lord is ihc 'Rahman* 
(the AIl-McrcifuI). So, follow mc and obey my 
command. (20:90) 





(Tl. 

(Ihc disbelievers) said, 'Shall we follow 
a smgic human being from among us? Then, indeed 





wc should be in error and insanity^ (54:24) 

All these vcnscs, with diffe rent styles and connqiations, lay 
a strong emphasis on the necessity of 'following the prophets', 
and indicate that whoever believes in a prophet is bound to 
'follow' him. The reason is obvious. The prophets arc sent to the 
people to set a practical example of what ihcy leach and preach. 
Their message is not confined to their oral teachings . Their acfe 
arc equally important in any effort to discover, Icam and follow 
the right way of living. The Holy Quran is quite explicit on this 
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point when it was said in Surah al - Ahzab: 



^^ Jr.n-^ flj^l 4jjl J>«^j J^ (tX) jl^ jiui 




;.^t IJi* 







( h . ^i^^^l ) 



* 



There is surely a good example for you in the 
Messenger of Allah, for the one who hopes (to meet) 
Allah and the Hereafter, and remembers Allah 
abundandy." (33:21) 

.-".■- J 

It is an established fact that mere ihcorcticaL education 
cannot be sufficient for reforming a people. Tl»c natural way of 
reifoniiation is to set a practical example which people may follow. 
Merc reading of books cannot make a person perfect in a science 



/y: _ 4 ^ M • I' 



or art, unless he is simultaneously trained by a senior scholar or a 
Skillful artist of that field. If somebody studies the books of 
medical science, but does not work under the supervision of an 



experienced doctor, he despite his thorough study, cannot claim to 
serve as a doctor nor can such a person be allowed to play with 



the lives of the patients. 

If somebody studies books of law, he cannot claim to be a 

Mh — — — - 

lawyer unless he acquires a practical training from a senior lawyer 



and remains for a considerable lime ulridcrhis juniorship. 

■m 

Even a plain cnlliusiast who wanls to cook a good meal 
cannot do so pcrfccily by merely studying the bookK written on 
the subject, although all ihc ingredients rcquircd Tor cooking ihe 
food arc mcnlioncd in ihc book and even llie minute details of the 
process aire Fully described. But a person who has never cooked 
that meal before cannot prepaic it just right and perfect witH the 
sole help of a cook - book unless he is practically trained by some 
expert. That expert sets a pracitcal example for him md he, by 
following the example, gradually Icams how to cook that good 
meal . 
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/«jt7 j. -_i 




II clearly shows thai human beings arc always in need of a 




(Example in order to Icarn mi irtiponahc subject. The same 
is tmc in the matter of religious leaching and training. 

Thai is why Allah did not choose lo send the divine books 
only. He always serit a messenger with the book; There arc 
many prophcis who came without a new divine book. But there 
is no divine book scni down without a prophet. Tlie disbelievers 
of Makkah, loo, demanded many limes thai ihc Book should be 
revealed to them without tJie mediation of the Holy Prophet 
But the demand was rcjcctcd and the Book was sent through the 
Holy Prophet ^ . *^ ^ 

« I ^ 

The reason is obvious. Humanity did not need a divine 
book only. It al.so needed a teacher who could teach them ihc 
contents of the Book. It also needed an inst meter who cbiild train 
them and could sot a practical example for them without which 
they could not benefit from the Book in their practical life. It was 
for this reason that the Holy Prophet ^ was sent with a clear 
direction to all human beings that they arc txtund to obey and 
follow him and to Icam the details of Allah's pleasure through the 
practtcal example sctTjcfbre them hy him. It was also clarilied in 
the foregoing verse of the Holy Book that the 'obedience of the 
Messenger' is actually the 'obedience of Allah' and that the latter 
cannot be carried out except thix)ugh the rormer, because whatever 
Ihc Holy Prophet ^ says or docs in the capacity of a prophet is 
based oh the revelation received by him from Allah. Thus, his 
sayings and his acts both, even though they arc not contained in 
the Holy Quran, are inspired or confirmed by Ihc divine 
revelation. 
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TWO KINDS OF. REVELATION 




It Follows from the fomgoing discussion that the 
the Holy Propftct ^ receives from Allah is of two different 

kinds: 

(i) ihe revelation or the Quran, ihc Holy Bookp named in the 



Islamic tcrniinology as al-wahy al-matluww (ihc recited revelation 

tCp ihc nsvclatlon which can be rcchcd in ihc prayers). This kind 



of rcyj?jaiipn is confined to the verses of ihc Ho]^ Q^^P ^P^ *s 



written vcrball^j^ in its folds. 



\. ^ 






(ii) ihe revelation received by the Holy Prophet ^ from 
lime to time lo Ici him know the pleasure of Allah in day -to-day 
affairs and the details of the principles laid down in the Holy 
Quran with ihclr correct intcrprclalion. This kind of revelation is 
called al-wahy ghair-al-malluww (ihc unrcciled revelation). This 
kind of revelation ife not conveyed lo the pcoptc verbally. It has 
been demonstrated through the sayings and acts of the Holy 
Prophet 




THE SEC()NP KIND 

OF REVELATION PROVED 

BY THE HOLY QURAN. 



This sc6bnd kind of revelation is not conlaincd in the Holy 
Quran, but the Holy Quran itself not only refers to it frequcnily 
but attributes its contents lo Allah Almighty; Some verses of the 





Holy Book arc reproduced below which clearly prove 
•revelation' is not confined to Ihc Holy Quran, but there is another 
kind of 'wa/iy which docs not fonfi part of the "Holy Book", yet 




il ts Lhc rcvclalion from Allah Almighiy: 

The Holy Quran says: 

e. >i: -Jt ■■■- fi. 




And Wc did nol appoini ihc Qiblah on which you 
were earlier bui that Wc might know tlic people who 
follow the Mcsscn|;cr as d Is [I net from those wlio 
turn back on dicir heels. (2: 143) 

In order to undcritand the verse, il is necessary to know the 
round in which il was revealed: 

In the carry days of Affirfam life, after the Holy Prophet's 
migration to Madinah, the Muslims wen: ordered to direct ihcir 
faces in prayers towanls Bytul-Maqdls (Jci'usalem) which had 
been appointed as Qihlah of Ihc Muslims. Upto scvcnlccn months 
the Muslims had been obscTvitig the Bylul-Maqdis as their Qiblali. 
It was after scvcnlccn months Ihat Ihc Holy Quran abrogated the 
earlier order and the Muslims were required lo observe the Holy 

Makkah as \hc\rQiblafi and lum their faces towards it 
while praying. The following verse was revealed lo appoint the 
ticw QihiaJi: 





^ ji ^ 
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So. lum your face lowards Al-Ma.sjid-al-Haram. 



(2:144) 



!.iii-' ' *:■- 



This new order was criliciscd by some disbelievers and 
they objected on it as to why the Bylul-Maqdis was appointed as 



ah earlier. The above quoted verse (2:143) was revealed lo 




answer this objection. Tiic answer was thai the appbinimcnt of 
the former Qibiah was in order to test the people whether or not 
Uicy follow the Messcni!cr. To quote tiic verse ag;iin: 




I 

" And W^did not appomi ihc Qiblah on which you wcrq 
earlier (i.e. Bylul - Maqdis) but Ihat Wc might know ihc people 
who Tollow the Messenger,......" 



Here the appoinimcnt of the previous Qiblah has been 
alLribulcd to Allah Almighty which is a clear indication to the fact 
that the appoinimcnt of Bylul - Maqdis as Qiblah was done by the 
order of Allah Almighty Himself. But this order is nowhcrc in the 
Holy Quran, and there is no verse in the Holy Book which directs 
Ihc turning of faces towartls By tuT- Maqdis. This order was given 
to Muslims by the Holy Propiici ^ with no rcfcTthcc to any 
verse of the Hoi)' Quran. Still, this order was mentioned by the 
Holy Quran in the above quoted verse as the order of Aliah: The 
words: 

**\Vc did not' appoint the Qiblah" instead of the worxls: 

I • - - 

"The Holy Prophet did not" ........are too clear on this 



point to heed more explanation. 



This statement of the Koly Quran, thus, cvidchily proves 
that the previous order given by the Holy Prophet ^was ba.scd 



"■--.1 ~ ' •»: • 




Oh Li fcvclalioh which did noi fomi pan of the Book. And this is 
exactly the ' Unrccilcd revelation '. The verse of the Hol^ Quran 
(2: 1 43) quoted ybpvc proves die following facts: ' 

(a) the Holy Prophet used to receive sonic rcvciallons 
which are not contained in the Holy Quran. 

These revelations were from Allah Almighty, so much 
so that the orders based on such revelations were 
ailribuicd to Allah Almighty. 

(c) The ordcre based on such revelation wcne as binding on 
the believers as the orders of the rir.st kind of 
revelations i.e., the vci>;cn of Holy Quran. 

(d) These ortlci-s were sometimes given so as to test wiicUicr 
or noitlic Muslims follow the Messenger ^ irrespective 




of die question iliat his orders are coniaincd in ihc Holy 

Quran or not 

2. In llic beginning one of ihc rules followed by lhf^ 
Muslims in rcspccl of ihc fasts of Ramadan was Ihai even a shoa 



nap aTicr iftar ("breaking of a Tasi) would nuUiTy Uic pcrmissibiliiy 

of having sexual intercourse wiih onc*s wife. So, If somcdnc 
would .sleep for a shori while after iTtar and \yakc up again, he 
Should lose Ihc opponuniLj^ of sleeping wilh his wife during the 
rest of the nfghi, despite ihut the fast was oven This rule was 
prcscEibed by ihc Holy Prophci -^and was not coniaincd in the 



Holy Quran. But some Muslims broke ihc rule by sleeping with 
their wivesi after having a posi-ifiarnap. Referring to Lhcsc events, 
the Holy Quran first admonishes those people who did not follow 
the rule. Then, by abrogaitng the same allows the Muslims in 
future to sleep wIlIi llicir wives even when they had a nap afler 
ifUr, In ihis conlcxi the Moly Quran says: /. 



y 5i.i_j ji^J^i.Cji.''* 
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11 is made lawful for you, in ihc mglits of fasLs to 



have scK wiih your women. They arc a cover for 
you, and you are a cover forthcrn. Allah knew Ihat 
you were betraying yourselves; so. He relented 





you and pardoned you* So, now you can 
have scKual iniimacy wiiIi Uicm, and seek what Allah 
has destined for you, and eat and drink uiuil the 
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wfiiic thread of ihc dawn becomes (Jtsiinct from ihc 
black thread; then complcic ihc fasis upio Ihc night. 
(2: 187) 

The following points wiih respect lo this verse arc worth 
cons idcra Lion: 



(a) The verse con fi mis thai having sex during the nights of 

'Ramadan' was noi lawful before, 

(b) The people who Ii;id sex during the nights of Ramadan 
before this verse was* revealed, arc admonished 





%m-^ ' 




il))n<; liicir act as 'betraying themselves'. 

(c) The words, 'so He relented towards you and pardoTicd 
you', indicate that their sexual act was a sin, because 
'relenting' and 'pardoning* occur only aficr a person 
commits a sin, 

TIic words 'so now you can have sexual intimacy with 
ihcm' dcnoic Ihai it is only now that the sexual act 
during the nights of Ramadan has been made lawful. 

All these points conrimi iJic fact that the earlier prohibiiton 
of having sexual intercourse during the nigliis of Ramadan was 
validly made by a competent authority, and the Muslims were" 
bound to abide by it 

I I* 

But tncne is no verse in ihc Holy Quran lo convey this 
prohibition. It was en force d only by (fie Holy Prophet ^ , Still, 
the Holy Quran not only confirms it , but also Ircais it as if it were 
in its own words, ti js due to the fact that Ihc Holy Prophet ^ 
did not enforce ibis prohibition by his own will, ii was rather, 
based on a revelation of Allah Almighty which is not contained in 
the Holy Quran. 



Looked at from this angle, this verse on the one fiand 



proves that then; Is a revelation which does not form part of the 
Holy Quran , and on ilic oihcr hand, it reaffirms the status of Ihc 
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Holy Prophet ^as a law-givcf, and ihat his injuncilons, both 
orders and prohibitions, arc binding on the Muslims. 

3. On ihc accasion of the batllc of Uhud, some Quranic 
verges wcf*& revealed to make ihc Muslims recall the events of the 
Baiilc of Badr: How Alhih helped ihcm and how He promised 
ilicrn ip send Ihc angels to their aid, and how He actually did so. 
These verses arc as under: 
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( \T0 - NTT * ^1^** Jl ) 'ft:^' 

Allah has ccnatnly helped you al Badrwhilc you 
were weak. So. fear Allnh, so ihai you may be 



grate Jul. When you (O Prophet) were saying to the 
believers, "Shall it not sul'Iicc you thai your Lord 
shall aid you with tfvncc thousand angels being sent 
down? Why not? If you observe patience and Tear 
Allah and ihcy come to you in this their licat, your 
Lord shall aid you with five thousand angels having 
distinct marics". And Allah did not make U but a 
good news for you so thai your hearts mlgln be 
satisfied- And there is no help but from Allah, the 
All-Mfdiiy. die All-Wise;' (3: 123.126) 




The italicised scnlencc of these verses attributes the good 
news of the aid of angels to Allah Almighty, meaning thereby that 
the good news of this aid was given by Allah Himself. But this 

■ • 

good news given at the time of Badr is nowhere available in the 
Holy Quran. In other words, then: is no verse in the Holy Book 
revealed during the battle of Badr which implies the good news of 
the aid of the angels. What is quoted above is only a reference of 
that news, made at the time of a later battle, and it is cxprcssly 
mentioned in this verse that the good news was given by the Holy 



PiDphct ^ . Stili, the news is attributed to Allah. 

. I . .. '^ 

Thus, it is another example where the words of the Holy 
Prophet ^ are held to be the words of Allah. There is no 



for this expression other than that the words of the Prophet ^ 



were inspired by a special revelation, not contained in ihe Holy 
Quran, and this is wfiat Is called the 'unrecited revelation". 

♦ ■ 

4. Rcfcrrine to the battle of Uhud at another occasion, the 
Holy Quran says. 






f 

And when Allah promised you that one of the two ' 
^groups shall be for you (8:7) 

One of the two parties referred to in this vciTse was the 
commercial caravan of Abu Sufyan, coming from Syria, and the 
Other groiijp was the army of the Makkan disbelievers, led by Abii 
Jalil. The above verse says that Allah hud promised the believers 
at they would triumph over one of these two groups. The 
MusHms, in fact» won the balUc against the latter, namely, ihc 
army of Abu Jahl, 

The point worth consideration here is that the prom isc of 
Allah to give the Muslims victory against any of the two groups is 
not there in the Floly Quran. This promise was conveyed to the 
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Muslims by the Holy Prophet ^without any reference to any 
verse of the Holy Quran. Still the verse quoted above allribulcs 
the promise to Allah, and not to the Holy Prophet ^ , 




The only conclusion derivable rrom Uiis is that the promise 
was received by the Holy Prophet ^through an 'unrccited 
revelation'- Hence, it is attributed to Allah. Guided by this 
rcvctation, the Holy Prophet ^ t;orivcycd the promise to his 
companioas. , 

Thus, it is another proofof the existence of a kind of 
revelation which is not contained in the Holy Quran and is 
the 'unrccilcd revelation', 

5* Once the Holy Prophet -^ told a secret to one of his 
wives. She disclosed the secret to some other person. When the 
Holy Prophet came lo know thai the secret lias been disclosed by 
his wife, he sought an explanation from her. She asked him as lo 
who told him about ihc disclosure. The Holy Prophet ^replied 
that he was inrormcd about it by Allah Almighty. 

This event has been mpntioncd by the Holy Qunin in the 
following words: 
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"And when the Prophet told one of his wives 
about a matter sccrcily: then, when she told about it, 
and Allah has disclosed it to him, he made known 
some part of it, arid turned aside from some part; 
then, when he told her about ii, she said, " Who told 
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you this"? He said, * ;/ was told by the A II 
-Knowing t the All -Awar^. 



Th£ italicised spnlcnccs of this vcisc am quite clear in Uiat 



Allah has told the Holy Prophct^^ about the disclosure of the 
secret. This Is also not mcnltoncd anywhere in the Holv Quran. 
So, it is another concn^lc cxainpic where the Holy Prophet ^ received 
some revelation from Allah other than the one contained in the 

ran. This is exactly the 'unrccitcd revelation'. 





■4< 



6. During the scigc of Banu Nadir, tlic famous tribe of the 
Jews in Mcdinah, some Muslims had cut down daic-trccs from 
around the fort lo compel the enemy to surrender. After ihc war 
was over, some Jews objected to the cutting trees. The Holy 
Quran has answcrcd the objection in the following words: 






A 



Wh;itcvcr dalc-lrccs you cut down, or IcTi 
sianding t!fK)n ihclrroois, thai was by Ihc leave of 
AJiah(59:5) 

It has been very dirccLly mentioned in this verse that the 
Muslims cut down the irccs wiih a leave from Allah, Bui nobody 
can point out lo any verse in the Holy Quran to the effect that the 
cutting of trees during the war is allowed. The question is: from 
where did the Mu.s]ims acquire this leave from Allah? Them is no 



answer to this question except that the leave of Allah had been 



conveyed lo them by the Holy Prophet ^ and he received it 
through 'unrccitcd revelation'. 



. I 



7, ll is well known thai ihc Holy Prophci^ had adopted 



Sayyidna Zaid b, IlariLhah as his son. He married Zainab 



daughter of Jahsh. After some lime Ihcir relations began lo be 



strained and, ullirrtaicTy^ he divorced her. Tri the days of 




son was ircaieu as a 
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and for all purposes. The Holy Quran, on the other hand, 
declared that ihc adopted sons cannot be treated as ihc rcal ones. 



--"^^r--^ I- 



To eradicate the Jahili concept of the adopted son. Allah 
Almighty ordered the Holy Prophet # that he should marry 
Zainab after her having been divorced by his adopted son, Zaid 



ibn Harithah. The Holy Prophet ^ was a bit reluctant in 




beginning, for, according to the prevalent custom, it was treated a 



shameful act to marry the divorced wiTc of one's adopted son 



But when the Holy Prophet ^ received a concrete order from 



Allah, he married her. ' 

This event has been mentioned by the Holy Quran in the 
following words : 

4Jb. 'C^\ J «Jb «lil liil t^all 'ijji h\ J 
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J ^^j . *jil ^Ij i^U^j aJt dU*! 
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(TV. v'j*^^>) 

When you were saying lb the one whom Allah 
had blessed and wfiom you had blessed, (i.e. Zaid 
Before he divorced Zainab), "Keep to you your wife 
and fear Allah," and you were hiding in your heart 
what Allah v/as to disclose and you were fearing 
people, and Allah has more right to be feared by 
you. So, when Zaid 



i^H^fiffHPV 



ou mafrv her , so thai there may rcrjiiain no 



restriction on the believers in respect 
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adopted sxHis when they have finished with 
them. And the onScr of 'AUah had to be done. 
(33:37) 

Hero the words, you were hiding in your heart what Allah 
was to disclose' refer to the fact that Allah had infoimed the Holy 




II 




that he win many Zainab after she is divorced by 
ZaidL The Holy PiDphcl ^^knew that. liUimaiely. i^ is going to 
be divorced by Zaid, but, mit of shaoie. he could not disclose it 
and when Zad consulted lum In the matter, he adyiscd him to 
keep to his wile and not to divoice ber. 

From this U follows that the Holy Prophet^ had been 
foretold by Allah that Zainab was going lo be divorced by her 
husband. But this infoimaiion is not contained m the Holy Qumn. 
ft was given to him through an uniedted levelaiioa 

r 

The second sentence is moie significant in Hk context, that 



IS. "We made you marry hpr* Here AUah Almighty dcclaies that 
Uic maniagc between the Holy Prophet ^and Sayyidah Zainab 
was contracted by an cider of Allah. This oider is nowhere 
mentioned in the Holy Qurait Still, the Holy Quran afTimis it 
This is another confirmation of an order conveyed lo the Holy 

an 'unnccttcd revelation'. 
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8. The Holy Quran has repeatedly ordeied the Muslims to 
establish sal ah (the prayer) and lo be steadfast in it. In the 
following verse, after repeating the same order, the Holy Quran 
gives a special concession to the Muslims that in the state of war. 
when they fear an attack from ilicir enemy, they can perform ihc 
prayer in whatever way they can, cither ^ding on hoiscs or camels 
or walking on their fccL But after ilic danger of the enemy is 
over, they arc ontcied to perform the prayer in its normal way, 
principle has been laid down in the following words: 
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Take due care of all the prayers and the middle 
prayer, and stand before AUah tn total devotion. But 
if you are in fear, then ^ray) on foot or riding, but 
when you are in peace, then lecite the name of Allah 
in the way He taught you. (i;23?,24p) 

A number of points are worth consideration in these verses: 

Firstly, the vcisc assumes that there are more than one 
prayers obligatory on the Muslims, but the exact number of 
prayers has not been given, neither in this vcrec nor at any other 
place in the Holy Quran. That the number of obligatory prayers is 
Ifive is only mentioned by the Holy Prophet ^ . The Holy Quran 
by saying 'Take due care of all the prayers' confirms what the 
Holy Prophet ^ prescribed for the Muslims. 



;4 




^ 



Secondly, the verse lays spedal emphasis on the "Middle 
l^raycr*. but does not define it. The definition has been left to the 
Holy Prophet 




Thirdly, the most important sentence in relation to our 
subject is , 'when vou are m tx^ace. ihcn. fecc iie the name of Allah 
in the wav He taught vou' . It goes without saying that the 
'recitation of the name of Allah' mi&ns here ' to perform 




prayer' as the context does not permit any other meaning 






Now, the Holy Quran directs the Muslims that in the suie 
of peace they should perform the prayer in its normal way 
has been taught to them by Allah. It is an express indication 
the normal way of performing prayers has been taught to the 
Muslims by Allah Himself. But no such way has ever been 
mentioned in the Holy Quran. There is no vcree in the Holy Book 
mentioning the detailed way of perfonning prayer. It is only the 
Holy Prophet ^who educated the Muslims as to how they arc to 
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perform it. But the Holy Quran holds the teaching of the Holy 
Pirbphct to faeihc teaching of Allah. . " 



m^ 



Ilmeiins that Allah has taught the way of prayer to Uic Holy 



Prophet ^lirough some 'unrccitcd revelation' not contained in the 



Holy Quran, and the Holy Prophet ^taught it to ilip Muslims. 
Tlius, the Muslims have been taught by Allah through the teaching 



of the Holy Prophet^. However, the teaching of the Holy 



Prophet ^ is (described in the Holy verse as the teaching of 
Allah, because it was based on the 'unrccited revelation'. 

• 9. Certain hypocrites had not accompanied the Holy 
Prophet ^ in the expedition of Hudaibiyah. After that, when the 



Muslims resolved to proceed to the battle of Khybcr, the Holy 
Prophet ^ declared that only the participants of Hudaibiyah shall 
be entitled to accompany hira on this jountey. The hypocrites 
who did not go to Hudaibiyah were how interested in their 
participation in ihc battle of Khybcr, because, according to ihcir 
anticipation, the Muslims were expected to gain from there 

spoils which the hypocrites wanted to share. But the 
ct ^, inspilc of their requests, did not allow ihcm to 






jgariicipatc in the battle. 

This event has been referred to in the following verse of the 
Holy Quran : 




4iji ^::a^ ly jIj jl 'dj^ *<lp bjjS Wj jitl 
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Those itrhaihihg behind will say, when you set 
forth after spoils to acquire them, 'Let us follow 
you' desiring to change the words of Allah, Say, 
you shall not follow us; so Allah has said earlier ' 

(48:15) 

The words in italics indicate that then; was a previous word 
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of Allah bailing the paitkipation of ihe hypocrilcs in the battle of 
Khybcr. and confinnig the battle to the 




But Ho Slid! wbid exists anywbcm in the Holy Qunui. It was 
only a piophcUc onlcr. Still, Allah Almighty describes it as His 
Own woid. The icason is obvious. The Pio^ietic order was 
based on the onlcr of AUah received by him flirou^ some 
^inrecited revelation' wlii8fi is not found in the Holy Quran. Yet, 
it was a n:vcIation. as certain as any w6fd of Allah. 

10, In the early days of his Prophcihood, when the Holy 



Prophet ^ mccivcd the verses of the Holy Quran revealed to 
him » he used to lecitc Ihe same simultaneously, lest he should 
forget them. It was a stmnuous exercise for him. because he felt it 
was much too difllajlL to listen to the revelation, to understand it 
conectly. and to Icam it by heart, all at the same time. Allah 
Almighty relieved him from this buidcn when He revealed the 
following verses of the Holy Quran: 




4SLj hJc^ jj Is 43lj? ^U M^ \h^ ^jV 
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Move not your iongoe with it in order to hasten iL 
It is on Us to gather it (in your heart) and to nxite it. 
So. when We read it. follow its rcading. Then it is 
on Us to explain it (75:16.19) 

In the last sentence, Allah Almighty has promised the Holy 
Prophet ^ to explain ihc verses of the Holy Quran to him. It is 



evident that this explanation is something separate from the Holy 
Quran itself. It is not the Holy Quran. It is its explanation or its 
exegesis. Thcrcforc, it should necessarily be in some other forni. 
distinct from the words of the Holy Book, And this is cxacOy 



what is meant by the 'unnccitcd revelation*. But the two kinds of 
revelatibn. though dincrtnt in their form, arc both revealed to the 
Holy Prophet ^ boUi aie from Allah, and both arc to be believed 
and obeyed by the Muslims. 
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11. The Holy Quran says lo the Holy Prophet 




uiLi^x^ L\=c\ j3j^ ii JSif^S- 




And Allah has revealed upon you the Book and 
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the wisdom, and has taught you what you did not 
know, and the grace of Allah upon you has been 
great. (4:113) 

Tn this verse ihe revelation of the Wisdom has been 
mentioned as separate from the revelation of the Book. It 
indicates that ihc wisdom rcf erred to here is something addilionaT 



to the Holy Quran, and it has also been revealed to the Holy 




ei ^ by Allah Almighty. Then die Holy Quran proceeds to 



say 



And (Allah) has tauglit you what you did not 
know". 

Ii means thai Allah has not only revealed Uic Book, buftias 



also revealed ihc Wisdom, and also taught the Holy Prophet ^ 

what he did not know before. This leaching includes all kinds of 

directions given by Him to his Prophet, cither through ihc Holy 

Book or through some 'unnccitcd revelation' in the light of which 

the Holy Prophet ^ performed his functions as a messenger of 
Allah. 

12. The Holy Quran has summarised the various kinds of 
revelation in the following word.s: 

^ ji U.J 'ill ii)l 
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And it is noi possible Tor a human being that 
Allah should speak to him, except by way of 
revelation, or from behind a curtain, or 'that He 
should send a messenger and he reveals by His leave 
AvhatHcwills**.(42:51) 

- - - -* 

Now. out of these three modes, Ihc revelation of the Holy 
Quran was carried out througil the ihjrd one, namely, through an 
angel who is idcntincd in the verse by the word, 'messenger'. It 
is clearly settled by some other 

J^ aJ^ oU 3j^ VjI l\^ ^ 'AS 




( W» J^l.) Mo 




V 





be an enemy to Jibril {Gabriel, the 
angel)-- ii is he who has brought it (the Quran) down 
^pon your heart by the pcmiission of Allah {2;97) 



' 1 ..' * ' .. ^.#. -» ^ e .. * ' t. t^ 



* ^~J 














And truly, it (the Quran) is the revelation of the 
Lord of the worlds, brought down by the Faithful 
Spirit upon your heart, that you may be one of the 
wamcrs, in a clear Arabic tongue. (26:129,195) • 



These verses arc quilccxplicil on ihc point that the Holy 
Quran has been revealed through an angel, named in ihe first verse 




as JibriU and m the second one as the Faithful Spirit: but the verse 
;5 1 ) quoted above describes that there arc two more ways of 
revelation. These two modes have also been used in the case of 
the Holy Prophet ^ , It means that the revelation sent dowft to 
the Holy Prophet was not confined to the Holy Quran, but there 

^crc other rcycIaiions» too. These revelations arc termed as 
Vnrccitcd rcvdbtinn* - 




These arc sixteen verises, which affirm not only the 
existence of the 'unrccited revelation' but also its reliability and 
authenticity, and its binding nature. It is not intended here to 
produce all the material available in the Holy Quran to establish 
this kind of revelation. The purpose was to give some examples 
only, which has, peihaps, been substantially served. But befoine 
proceeding further, it will be useful to recollect aiul summarise the 
conclusions that stand proved in die light of the Holy Quran as 
discussed above: . ^ 



(1) The function of the Holy Prophet ^ like other 



prophets is not only to convey the divine Book. He is also to 
teach the Book, to teach the wisdom and to make people pure by 




(2) The 'Obedience of the Holy Prophet' M. , *S as 



necessary as the obedience of Allah; because the latter has always 







Mentioned in the Holy Quran combined with the former. 



(3) The Obedience of the Holy Prophet' -S-in practical 
terms is 'the bbedience of Allah'; and the latter cannot be carried 
but except through the former. 

(4) The Muslims arc bound not only to obey the Holy 
Prophet, but they arc also under an obligation to follow him. 



(5) Whatever the Holy Prophet ^ says or docs in his 
capacity of a Messenger is always based on, or confimied by. a 
leyclatipn frpm All^ 

(6) This revelation is sometimes contained in the Holy 
Quran and called the recited revelation, and somdttmcs it is sent 
down in addition to the Holy Quran, and the same is termed as 

revelation'. 




t 



4 
f 
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The obedience of the Prophet 
as distiiict from the obedience 
of a ruler 



From the above conclusions, which arc based purely on the 
verses of the Holy Quran, another possiblity. often 
ovcrcmphasized by some quarters while opposing ihe authority of 
the sunnah^ is completely njicd out. It is sometimes said that the 
Holy Quran, when it ordains the obedience of the Holy Prophct-St , 



means his obedience in the capacity of a niter or a head of the 
Stele, and not in the capacity of a prophet. Since the Holy Piophet 
was also a niler of the Muslims, they were ordered to 'obey' 




and 'follow' him. But after he passed away, hts personal 
obedience is no more necessary. Now, whoever takes over the 
rule shaU stand for the Holy Prophet ^ in die matter of 
obedience, and the Muslims should follow him. 

This fallacy is based on the misconception that the Holy 
Prophet ^ was ordered to be obeyed in his capacity of a ruler, 
and not in the capaci ty of a prophet or messenger 

' But the verses already quoted leave no toom for tiiis 
mlsoonecpdon. The reasons are as unden 

(1) Wherever the Holy Quran* has directed toward the 
'obedience of the Holy Prophet' it has always referred to the 



obedience of the Messenger' and not to Sftie obedience of the 




', tibr to the obedience of 'Muhammad* S^ tn his private 
capacity. It cleady indicates Ihat he must be obeyed on account of 




When I say. to someone, 'obey your father', it means that 
his being father is the basic cause of his being obeyed. If I say, 




your teacher*, it is evident that bis being teacher is the cause 
pf his obedience being due. Nobody can reasonably interpret 
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llicsc sentences conversely. So, when Allah Aimighiy says "Obey 
Lhe Mcsscngci' how can it be reasonable to say that bis 
ihcsscngcTsbip is not the cause of his obedience? 

(2) At one occasion, at least, the Holy Quran has removed 



iCVcn the remotest possibility of this wrong interpretation, when it 





6i 





li 




^1 jjtj jj. 




O those who believe, obey Allah and obey llie 
Messenger and those in authority among you (4:59) 

I • 

Hero, the obedience of the messenger has been separated 
and distinguished from thai of the niling aulhorilics. which means 
that the 'messenger ' and 'those in authority' both arc to be 
obeyed in tlicir diffcrcnl uipacitics. 



*> 



It is imponant lo note thai in the case of the Holy Prophet ^^ 




both lhe capacilics were combined in him. He was a Messenger 
iis well as a lulcr. Therefore, if the Holy Quran intended lo restrict 



the obedience of the Holy Prophet to his lifetime only, it could 



easily be said, 'Obey Muhammad -^ '. But by avoiding this 
expression, tlic Holy Quran cxjplicitly di ffcrcntialcd between his 
two capacities, and mentioned each of ihcm separately to rcrhbvc 
even the slightest apprehension of this misconception, and 
thus left no room Tor confusing one capacity with the 
other. 

Moreover, there is another point to note in this verse. The 
word 'Messenger" used here is in singular, while the phrase 'those 
in aulhoriiy*, is in plural. This Is to signify that the Holy 





is the last messenger after whom no prophet will 
come. So, his obedience as a prophet shall always be confined to 



1 i- T 



himscl f alone. Nobody can share wilh him in this obedience m 
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future. On the oihcr hand, the ruling authorities shall be in a large 
number, comuig onenficr the other. This kind of obedience is not 
restricted to the ruTcr prescm at the lime of revelation; it. rather, 
extends to all the ruling authorities cpming after him. 

(3) It has been established carlief that the obedience of the 



Holy Prophet ^ was based on the 'unrecitcd revelation* he used 



m receive from Allah. Tliat is why the Holy Quran has held it to 
be the 'obedience of Allah' Himself. On the other hand, no ruler 
or a head of a state can claim to receive any revelation of any 
kind. 

It is for this reason that a ruler can enjoy an administrative 
authority over his subjects, but he cannot lay down the rules of 
Shari'ah. His orders arc purely administrative orders, which are 
to be obeyed by the citizens in that capacity alone. He cannot 
override any rule of Shari'ah cnshriried in the Holy Quran and 
sunnah, nor can his orders be regarded as imperatives for all limes 
to come, as tliosc orShari'ali, because ihcy arc not based on any 
rcvclaiion from Allah. They an; effective only in a sphere where 
the shari'ah has hot given any definite rule, and left the matter on 
the disCKition of a ruler. 

The case of the Holy Proplici ^ is totally diffeierit He, 
as a messenger, receives revelation from Allah, recited and 



unrccited both. ' His prophetic orders, therefore, arc not just 
adminislrativc orders based on his personal perception. They arc 
based on the revelation, or. at least, are confirmed by it. Let me 



- S • v^ 



f 



now explain both siiuatloas: 



. The orders of the Holy Prophet ^arc sometimes based on 
the revelation in llic sense that the revelation 'recited or unrccited 
is their original source. But for this revelation, he would not 
deliver such orders. There can be no doubt in their divine naiure. 
Hence, they form part of tiie Shari'ah. 

4 

r In some cases, however, ihc origin of the orders is not a 
revelation. They arc based originally on the Holy Prophet's own 




anal>^is of the afrairs. Bui they are confirmed by a rcvclaiion later 
oil. This confirmaiion again is of two kinds: sometime!) it occurs 

^^^ ill* 

in explicit terms, whereby the decision ofilic Holy Prophet ^ is 
upheld by a revelation, and som climes it happens to be an implied 
confirmaiion. If Allali Almighty docs not object to a certain act of 
the Holy Prophet ^ . it necessarily implies that the act has l3cen 

connrmcd by Him. 

ft . i 

The reason Is obvious, A prophet of Allah, feeing a 
csman of His pleasure, remains under a conslant divine 




supervision. If he says somci[iing or tlocs something, which is 

M. - , 4 ^ 1 

not in complete consonance with Allah's pleasure, he is always 
^amca about it. In a number of verses, the Holy Quran has 
expressed Allah's disapproval of some acts done or intended by 
ihe Holy Prophet ^ . Thus, no act of the Holy Prophet ^ has 
ever gone unchcclccd. 

— ' - - i( " - 

In this perspective, if the Holy Prophet ^docs some thing 
or issues an order, and no revelation, recited or unrccTted. comes 
lo disapprove the same, it necessarily implies that the act or order 
has been approved by Allah Almighty, because if the converse 
were true, the revelation would never remain silent; it would 
certainly come to correct the error, as it came in certain cases 
where disapproval was cbhviiyed in direct tennis 16 ihc Holy 
Propliet j^ , 



Thus , whatever he says or does in his capacity of a 
messenger, and no revelation comes to the contrary, it is deemed 
to be an implied connnmation of his saying or act. 

. It is, iJicrcrorc. true to say that all his orders and acts arc 
cither based bn the revelation, or confirmed by it, cxpliciily or 
implicitly. 

No such authority can be attributed to any ruler aflcr him, 

n afterhim came to an end. This is why the 
Holy Quran highlights the obedience of the messenger as distinct 
from that of the ruling auQiorities. 
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On ihcsc three major grounds, ttrerc is no room for ihc 
misconception that the 'obedience of ihc Messenger' cmpliaslzcd 
by the Holy Qunin means [he 'obedience of ih^ rulipg aulhprity*. 
In fact, his otxdtcncc is necessary for the sole reason ihai he is a 
prophci. and his orders and acts, reflect the pleasure of Allah. 

■ which is nothing but a rcconJ of hi:* sayings 









and acts, enjoys a binding authority on all Muslims who believe m 
Allah and His Holy Book. 
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CHAPTER 2 



'■, 



t-i- 



The Scope of the Prophetic Authority 



4 



V « 



V 1 



The verses of the Quran quoted in ihc previous chapicr, and 
the natural conclusions derived ilicrctrom, arc sufficient io prove 



Ihe authority of Ihe 'Sunnah' of the Holy Prophet ^ . Its being a 
source of Islamic law stands proved on that score. Yet, the Holy 
Quran has not onfy slrcsscd upon tfic 'obedience of ihc 





Messenger* as a general rule or principle; It has also 

Ihc different shades of aylhoriiy in order to explain the scope of 

his obedicncCt and the various spheres whcrc it is to be 

Therefore, wc propose in this chapicr lo deal with each of 
these spheres separately, and to expHain what the Holy Quran 
requires of us in respect of each of them,, 



The Prppliet's Aulhority lo make laws 



■' "Si* 

A number of verses in the Holy Quran establish the 
authority of tlie Holy Prophet ^ as a legislator or a law - maker. 
Some of those arc reproduced below: 
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pi 

And My mercy embraces all things. So, I shall 
prescribe it for those who fear Allah, and pay zc^h 
(obligatory alms), and those who have faith in Our 
signs, those who follow the Messenger, the 
unlettered Prophet whom they find written down in 




the Torah and the Injil, and who bids them to 
Fair and forbids them the Unfai r, and makes lawful 
for them the good things^ and makes unlawful for 
them the impure tkings^ and relieves ihcm of their 
burdens and of the shackles that were upon them. 
So , those who believe in him, and honour him, and 
help him. and follow ihe light that has been sent 
down with him - they arc the ones who acquire 
success" (7:157) 

■ .r 

The italicized won5s in this verse signify that one of the 



Hmctions of the Holy Probcht ^ , is " lo make lawful the good 



things and make unlawful the impure things. " Tliis function has 
been separated from "bidding the Fair and forbidding the Unfair', 
because the latter relates lo the preaching of why has already been 
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as Fair, and wariiihg against Wriat is established as 
Unfair, while the former embodies the making of lawful and 
unlawful, that is, the enforcing of new laws regarding the 



pcnnissibility or prohibition of things. This function of 
prescribing new rcligious laws and rules is altribuicd here not to 
the Holy Quran, but to the Holy Prophet ^, It, Ihcrcfon;, cannot 
be argued that the 'making lawful or unlawful' means the 
declaration of what is laid down in the Holy Quran only, because 
the declaration of a law is Lotally different from making il 

Besides, the declaration of the established mlcs has been 
referred to in the earlier sentence separately, that is, 'bids them lo 
the Fair and forbids for them the Unfair. The reference in ihc next 
sentence, therefore, is only to 'making' new laws. 

The verse atso cmptiasiscK \o believe' in ihc Holy 
Prophcl ^. In ihc present cx)nicxi, it clcarljj^ means lo bchcvc 
in all his funclions mcnlioncd in the verse including to make 
something 'lawful' or 'unlawful', , 

The vcric, moreover, directs to follow ihc light that has 
been sent down with him. Here again, instead of To 11 owing the 
Holy Quran', 'following the light' has been ordered, so as to 
include all the tmpcnitivcs sent down to the Holy Prophcl -^ , 
cither through the Holy Book or through the unreel ted revelation, 
reflecting in his own Orders and acts: 

Looked at from whatever angle, this verse is a dear proof 



of ilic fact that tiic Holy Prophcl ^ had an authority based, of 
course, on the unreclted revelation, to make new laws in addition 



to lliosc mcnlioncd in the Holy Quran. 

2. Tlic Holy Quran says: 




^ ^ ^ ^ ^^^7jffl>^ 






(T^ *lip\) 
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Fight those who do not believe in Allah and the 
Hercaiier and do not hold unlawful what Allah and 




made unlawful (9:29;) 

The undeilined words signifj^ that it is necessary 'to hold 
unlawful what Allah and His Messenger made unlawful', and that 
the authority making something unlawful' is not resiricted to Allah 
Almighty. The Holy Prophet ^ can also, by the will of Allah, 
exercise this authority. The difference between the authority of 
Allah and that of the Messenger is, no doubt, significant. The 

is wholly independent, intrinsic and self-existent, while the 




authority of the latter is derived from and dependent on the 
revelation from Allah. Yet, the fact remains that the Moly 



Prophet ^ has this authority and it is necessary for believers to 
submit to ti alongwith their submission to the authority of Allah. 

3. The Holy Quran says. 




*■ * .< / ^ * 3 ^ ^^ « J 









No believer, neither man nor woman, has a right, 
when Allah and His Messenger decide a matter, to 
have a choice in their matter in issue. And whoever 

and His Messenger has gone astray 
cfTor. (33:36) 

Here, die decisions of Allah and the 
have been dcclaied binding on the believers. 

It is worth niiehtioning that the jvord 'and' occurlng 
between 'Allah' and 'His Messenger' carries both conjunctive and 
disjunctive meanings. It cannot b^ held to give conjunctive sense 
only, because in that case it will exclude the decision of Allah 
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unless it is combined with itic decision of the messenger - a. 

consiniction ipo fallacious to be t magi nod in ttic divine 




The only reasonable conslrucoon, therefore, is to take the 



1 r _ 




word 'and' in both conjunctive and disjuncUve meanings, 
sense is thai whenever Allah or His Messenger, iuiy one or boih 
&f ihcm, decide a maiter, ihc believers have no choice except to 
submit to iheir decision. 



it is thus clear that the Holy Pmphct -^ iias the legal 
aulhoriiy to deliver decisions in Llic collective and individual affairs 

of ihc believers who arc bound lo surrender lo those decisions 

— — ^_ — ._ __._ ..._ ...__^ 

4. The Holy Quran says, ^ 



(V:^^ij-l) l^li 



Whatever the Messenger gives you. take it, and 
whait;vcr he forbids you. rcrniin rrom it (59;7> 

Although the context of this verse ret ales to ilic distribution 
of the spoils of war. yet it is the welf known principle of ihc 

inLcrprctatipn of the HOiy Quran ihat, notwithstanding the 
particular event in which a verse is revealed, if the words used are 
general, they arc to be consirucd in their general sense; ihcy 
caiinolbc restricted lo that particular event. 

Keeping in view this principle, which is never disputed, 

Ihc ycrsc gives a general nilc about, the Holy Prophet ^ that 
whatever order he gives is binding on the believers and, whatever 
' thing he forbids stands prohibited for ihcm. Tlie Holy Quran thus 
has conferred a legal authority to the Holy Prophet^ to give 
orders, to make laws and to enforce prohibitions. 

II will be inlcrcstinjj hcrc lo cite a wise answer of Abdullah 



-' *^# 



ibn Mas'ud, the blessed companion of the Holy Prophet 
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which he gave to a woman 



A woman from the Iribe of A sad came to Abdullah b* 
Mas'ud and said, ' I have come lo know that you hold such and 
such things as prohibited. I have gone through the whole Book of 
Allah, but never found any such probibition in it'. 



•ill. I J>.<^(. 



Abdullah b, Mas'ud replied, *'Had you read the Book, you 
would have found it. AUah Almighty says :* 

Whatever the Messenger gives you, take it» and 
whatever he forbids you, refrain from it." (59: 7) 

By this answer Abdullah b. Mas'ud pointed out that this 
ycrsc is so comprehensive that it enp bodies all ihc orders and 
prohibitions of the Holy Prophet ^ and since ihc questioned 



prohibitions are enforced by the Holy Prophet -^ they form part 



verse 



5. The Holy Quran says. 



> « # *Lh* / ifij^ ^ ♦ # • t^ : ^ ^^^ 



l*i liJjlSoo ^ oj^ji^ ^Jj^ 



* J ^ ^' & / 




^ ^ ^ 







Lord 



*J 



to be) believers unless they accept you as judge in 
their disputes, then find in Lheir hearts no adverse 
feeling against what you decided, but serrendcr to it 
in complete submission (4:65) 

The authority of the Holy Prophet ^ established in this 
verse seems apparantly lo be an authority to adjudicate in the 
disputes brought before him. But after due dohsideralibfi m the 



* Reported by Ibn Maiah V.l. ChJ0:52P.367 Hadilh 1998 



51 



T r- r > — »i . — 

consLruction used hcrCp this aulhoriiy appears lo be morc than ihal 
of a judge* A jiidgc^ ho ^Toubt, has an authority to deliver his 
judgments and Ific parties concerned arc bound to obey his 
judgments, but the submission to his judgments is not a condiiion 
for being a MusUm. If somebody docs not accept the judgment of 
a duly auihoriscd judge* it can be a gross misconduct on his part, 
and a great sin, for which he may be punished, but he cannot be 
excluded from the pale of Islam on this score alone. He cannot 
be held as disbcHc vc t 

On the contrary, the verse vehemently Insists that the 



^'\-.\-:-. . !L M- ^*' : -v « * ^Bb ■ *ii^ I 



person who does not accept the vcnlicts of ihc Holy Prophet ^ 
cannoL be held lo be a bclicycr. This rprccful assertion indicates 
Ihai ihc au thority of the Holy Prophet ^ is not merely that of 
a cusiomary judge. The denial of his judgnienis amounts to 
disbelief It implies that the vcrdiiJls of the Holy Prophet -^ 



'rclerrcd lo here arc not the nonmal verdicts given in the process of 



a trial. They arc the laws laid down by him on the basis of the 
rcvclaiion, recited or unrccitcd. that he receives from Allah. So, 

Ik 

the denial of these laws is, in fact, the denial of the divine orders 



^^kj- - 



which excludes the dcnlcr from Ihe pale of Islam, 

Looked at from this point of view, ihis vcree gives the Holy 
Prophet ^ not only the authority of a judge, bul also confers 



upon him the authority to make laws, as binding on the Muslims 
as the divine laws . 

6. The Holy Quran says: 








« 
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They say, Vc believe in Allah and ihc 
Messenger, and we obey." Thcn» after ihai, a group 
of ihcm lum away. And ihcy arc nol believers. And 
when ihcy arc called lo Allah and His Messenger (hat 
he may judge between them, suddenly a group of 
them lum back. But if they had a right, they come to 
him submissively! Is il ihai there is sickness in ihcir 

hearts? Or arc they in doubt? Or do' they Tear ihai 
Allah may be unjust towards them, and His 

1 

Nay» but they arc the unjust. All that 
the believers say when they aTx; called to Allah and 
His Mcsscrigcr that he (the Messenger) may judge 
wccn ihcm» is that ihcy say, 'Wc hear and wc 
obey.' And they arc those who acquire success. 
And whoever obeys Allah and His Messenger and 
fears Allah and observes His Awe, such arc those 
who arc the winners.'* (24 :47"52) : 

■ 

These ycrecs, loo. hold that, in order iotjc a Muslim, ihc 
condition is to surrender to Ihc vcnlicls of the Holy Prophet 






Those who do not lum towards him in their disputes inspitc of 




ing called to him cannot, according to the Holy Quran, be 
trcaicd as believers. It carries Ihc same principle as mentioned in 



Ihc preceding verse: It \^ the basic ingredient of Ihc belief in Allah 
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and His Messenger ihal Ihc aulhoriiy of ihc Messenger should be 
accepted whole- hcartcdiy. He must be consulted in disputes and 
obeyed. His verdicts must be Tollowcd in loial submission, and 
Ihc laws enunciated by him must be held as binding. 



t I 

it. 



The Holy Prophet's Authority 



to Interpret the Holy Quran. 



The second type orauihoniy given to the Holy Prophet ^ 
is Ltic authority lo interpret and explain the Holy Book. He is the 
final authority in the intciprctalion of the Holy Quran. The Holy 
Quran says: 



,*'' ,'■ .'^'1 . *''''e,^t r*jf 



j^ u j^uu o~i! S? JJi iyi lI13iij 



And We sent down towards you the Advice * 
(i.c. the Quran) so thai you may explain lo the people 
what has been sent down to Ihcm and, so that they 
may ponder (16:44). 

It is unequivocally established here that the basic function 
of ihe Holy Prophet ^ is lo explain the Holy Book and to 
interpret the levclalion sent down lo him. ft is obvious that the 
Arabs of Makkah, who were dircclly addressed by the Holy 
Prophet ^ did not need anv translation of ihn Oumnir tr^vt th^ 



i . 



ct is- did not need any translation of Uic Quranic text. The 
Holy Quran was revealed in their own mother longuc. Despite 
Ihat they were mostly illiterate, ihcy had a command on their 
language and literature. Their beautiful poetry, their eloquent 
speeches and iheir impressive dialogues arc the basic sources of 



* The original Arabic word is dhikr which icfcrs here 




utcdiy to the Holy Quran. 
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in Uic Arabic literature. They needed no one lo leach 
them the literal meaning of the Quranic icxL Tliat \hcy understood 
the tcxluat meaning is beyond any doubU 

It is thus obvious IhaL the explanation entrusted lo the Holy 
Prophet ^ was something more than ihc literal m 'antng of ihc 
Book. It was an explanation of what Allah Aimighly intended^ 
mcluding all the implications involved and the details needed. 
These details are also received by the Holy Prophet ^ through 
the unrccilcd revelation. As discussed earlier^ the Holy Quran has 
clearly said. 

■ft jF 4* « «# ,r^'^ \ 



Then, it IS on Us to explain it (75:19) 

# 

yersc is self-explanatory on the subject. Allah 




Almighty has Himself assurud the Holy Prophet ^ihat He shall 



cxpbin ihc Book to him. So, whaicvcr explanation the Holy 

Prophet gives to the Book is based on the explanation of Allah 




. So, his imcrprction of the Holy Quran overrides all the 
possible inicrprctations Hence, he is the flnal authority in the 
exegesis and intcrprciaiion. of the Holy Quran. His word is the 
word in this behalf. 




lO- 



Examples of Prophetic . 
explanations of the Quran 



To be more specific, I would give a few concrete instances 
of the explanations of the Holy Book given lo us by the Holy 
PropTwt ^ . These examples will also show the drastic amount of 
what wc lose if wc igndic the Sunnak of Ihc Holy Prophet 




-■ J ' * '~ 



t, Tlic salak (prayer) is ihc well-known way of worship 
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which is undisputedly held as the first pillar of Islam after having 
faith. TTic Holy Quran has ordered more than 73 times to observe 
il. Despite this large tfQmbcr of verses giving direct command to 
observe ihc Salak, there is no vci^c in ihc entire Book to cxplai 
how 10 pcrfonn and observe it. 

•Sbfflc components of the salahy like ruku' (bowing down) 
4>r sujud (Prbslratibn) or Qiydm (siaindmg) are. no doubt, 
mentioned in the Holy Quran. But the complete way to pcrfonn 
salah as a composite whole has never been explained. It is only 
trough the Sunnah of the Holy Prophet ^ that we learn the cxiSt 
way to perfom it. If the Sunnah is ignored , all these details about 
the contct way of observing salah arc totally lost. Not only this. 



nobody can bring forth an allcmale way to pcrfonn saian on the 
basisof the Holy Quran alone. 

Il is sign! fi cant lliat the Holy Quran has repeated the 
commund of observing salah as many us 73 limes, yet, it has 
elected rrot to describe the way il had to be performed. This is not 



without some wisdom behind it. The point that seems lo have 
been made dclitinately is one of the significance of the 5/v/i/u2/t. 

By avoiding the details about no less a pillar of Islam than 
sal^, it is pointed out (hat the Holy Quran is meant for giving the 
fundamental principles only. The details arc left to the 
explanations of the Holy Prophet ^ . 

2. Moreover, it is mentioned in the Holy Quran that ihe 
'salah' is iibd up with some picscribcd times. Allah Almighty 
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1 1 ^Li^n uj*j4 



Surely, the salah is a timed objigallon for the 
belicvcrs{4:104) 

It is clear from this ycrse that there arc sornc puriicular times 




fn which the saiah should be pcrfonncd. But what arc ihc^ !imcs 
is nowhere mentioned in ihc Holy Quran. Even that the daily 
obligatory prayeis arc five in niithbcr is ricvcf disclosed in the 
Holy Book. It is only ihrough the Sunnah of Ihc Holy Prophet 
ihat we have Icamt tlic exact number and the specific ttmcs of the 





atoiy prayers. 






3. The same is ihc position of the number of Rak'at to be 
performed in each prayer Ii is noi mentioned anywhere in ihc 
Holy Quran thai ihc number of /?(3A;W is two in Fajr, four In Zuhr, 
Asr and Isha: it is only in the Sunnah thai these mailers are 




■« 



If the Sunnah is not believed, all these necessary details 
even aboui ihc first pillar of Islam remain loiLiUy un Known, so as 
to render the saiah loo vague an obligalion lo be carried out in 




« 



4. The same is the case otZakah (al^is givin 






pillar of Islam, which is in most cases combined with iho Saiah in 
the Holy Quran. The order to 'p;iy zakah' is found in the Holy 
Book in more than ihjity places. But who is liable to pay it ? On 
What rate it should be paid? What assets arc liable to the 
obligation of Zakah? What assets arc exempted from it? All ttKse 
questions remain unanswered if the Sunnah of the Holy Prophet «*" 




is ignored. It is the Holy Prophet ^ who explained all these 
details about takdh. 

5: Fasts of Ramadan are held to be tlic third pillar of Islam, 
Here again only ihc fundamental principles are found in the Holy 
Quran. Most of the necessary details have been left to the 
cxptanaiion of the Hoty Prophet ^ which he disclosed through 
his sayings and acts. What acts, other than eating, drinking and 
having sex, arc prohibited or permitted during the fast? Under 
what conditions can one break the fast during the day? What kind 
of ircntmcnl can be undertaken in Ihc state of fasting? All these 
and similar other deuiils are mcmloncd by the Holy Propliei ^ . 
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6. The Holy Quran has said after mentioning how to 
bnhwue&t, ( ablution ): 



Jr.. ^r.^ ' . _*. *■ I 



And if you iiTcJunuh ( denied ) wcU-puriry 
yours<;ir(5:6) 

It Is also clan fled in [he Holy Quran that while being jimub 
(defiled) one should not perform prayers (4;43). Bui the definition 



of junub ( denied ) is nowhere given in ihc Holy Qurun nor is it 
mentioned how should a dcHlcd person 'well-purify' himself, li is 
llic Holy Prophet ^who has explained all these qucslipns and 
laid down ilie detailed injunctions on iJic subjcci. 

7, tlic command of the Holy Quran concerning Haj], the 
pillar of Islam, IS in the following words:, 





A' 




i fi 



m 



ui JL*B 



PT y^ ^ rr^ 



( w : ob^ J) y^^ 



•^■-.-. ' -. 



And as a right of Allah, il is obligatory on people 

to perform the Hajj of the House - whoever has ihc 

ability to manage his way lo it, (3 : 97) 

i * 

Il is jus: not disclosed here as lo how nftiny times Uic Hajj 

pilgrimage to Makkah) is obligatory? The Holy Prophet^ 
explained that the obligation is discharged by performing Hajj 
on cc in a 1 i fe- li mc. 

8. The Holy Quran says: 

i^jiiL.-!lj iiiJij v-iJi Oj>:i; w:B 




I I 



Those who accumulate gold and silver and do not 
spend them m the wajf^ of Allah, give ihcm ihc good 
news of a painful punishment (9:34) 
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Here, 'accumulaiion' is prohibited and 'spending* is 
enjoined. But the quantum of none of Ihc two is explained. Upio 



what Hmii can one save hfs money, and how much spending is 
obligatory? Both ihc questions arc left to the explanation of ihe 
Holy Prophet ^who has laid down the detailed rules tn this 




9- The Holy Quran, while describing Llic list of the women 
orprohibiLcd degree, with whom one cannot marry, has extended 

the prohibition lo marrying two sisters in one time: 






And tiffs also jjrphibiicd) to combine iwp sisters 
together (4:23) '_' 



■F ^m- 



The Holy Prophet ^whilc ex plaining this verse, clarified 



«i 



that the prohibition is not rcsiricicd lo two sisters only. The verse 



■^ i ♦ _ * 



has, instead, laid down a principle which includes ihc prohibilion 
of combining an aunt and her niece, paicmal ormaicmal, as well, 

10. The Holy Qui^ says; 



(o^*j5ai)ot 





»-■■ 



Today the good things have been permitted lo 

. you. (^'.5) 

Hcic 'the good things' arc iibt explained. The detailed list 
of the lawful 'good things' has only been given by ihc 
Prophet ^ who has described the different kinds of food being 
hoi lawful forlhc Muslims and not falling in the category of 'good 
things*. Had there been no such explanation given by the Holy 

everybody could inlcrprct the 'good things' according 





to his own personal desires^ and the very purpose of the 
revelation, namely, to draw a clear distinction between good and 
bad, could have been disturbed. If everybody was free to 



deiciminc what Is good and what is bad, neither any revelation nor 
a tncsscrigcr was called for. It was through both the Holy Book 



» 
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and llic Messenger ^ thai llic need was ful filled. 

<^ V" ^' 

NuTTicrous oihcr cxamplts of iliis nature may be cilcd. But 
the few examples given above arc, perhaps, quite sufficicnl lo 
show the nature of the cxpliinaiions given by the Holy PropJict 
as wbll as to establish their necessity in the framework of an 
Islamic life ordained by the Holy Quran for its foltowcrs. 




Does the Holy Quran need explnnation? 



• Before concluding this dcscussion. it is pertinent lo answer 
a question often raised with rcfcrcftoe lo tlic cxplanalidn of the 
Holy Quran. The question is whether the Moly Quran needs any 
one to explain its comcnls? The Holy Quran in certain places 
seem r 10 claim that its verses arc self explanatory, easy to 



understand and clear in their meanings. So, any extern: 
explanation .should be uncalled for. Why, then, the prophcifc 
explanation is so much slncsscd upon? 

— '"_j * * — 

The answer to this question is found in the Holy Quran 
ti^clf. A combined study of the relevant vcn;cs fcvcats that the 



Holy Quran deals with two different types of subjects. One is 
concerned with the general statements about the simple realities, 
and it includes the hisioric events relating lo the former prophets 
and their nations, the statement of Allah's bounties on mankind. 



the crcaiiori of the heavens and the earth, the cosmologtcal signs 
of the divine power and y/isdpm, the pleasures of ihc Paradise 
and the torture of ilw Hell, and subjects of similar nature. 

The other type of subjects consists of the Iniiippcrativcs of 
Shari'ah, the provisions of Islamic law, the details of (loclrinal 
issues, the wisdom of certain injunctions, and other academic 




The first type of subject, which is icnmcd in the Holy Quran 



V 
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as Zikr (ihc lesson, ihc sermon, ihc advice) Is, no doubts so easy 
to understaind ihat even an illiterate nislic can benefit Trom i( 
without having recourse to anyone else. It is in this type of 
Subjccls that ihc Holy Quran says: 



>!i:i 0- ^ iTjJU oO^H: 



t ^ #■ • ^ 





And surely wc have made the Quran easy tor Zikr 
(getting a lesson) so. Is there anyone to ^z\ a 

?(54;22) " 




The words 'for Zikr' (gelling u lesson) signify that the 
easiness of ihc Holy Quran relates to the subjccis of the first 
nature. The basic thrust of the verse is on getting lesson from the 
Quran and its being easy Tor ihis purpose .only. But by no means 
ihc proposition can be extended lo the inference of legal mlcs and 
the inlcrprclalion of the legal and doctrinal prdvisions contained in 
the Book. Had the interpretation of cvcri this type of subjedi^ 
been open to cvci7body irrespective oFthc volume of his learnings 
the Holy Quran would have not entrusted the Holy Prophet ^ 
with the functions of 'teaching' and 'explaining' the Book. The 



verses qouled earlier, which introduce the Holy Prophet ^ as 
the one who 'leaches' and 'explains' the Holy Quran, arc explicit 
on the point that the Book needs some mcss'cngcr to teach and 
intcrprci il. Regarding the type of ycrscs which rcguirc 
explanation, the Holy Quran itsel f says. 



^1 UULU, o-l^JU U^Ai Jii-VI lilb 




J 
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(lf:Ll.,^AJO 




S — -■ ' ^ta ' '• .^ --"■ "^ ' - •.>■ -&_■, m '- ^^.iH>'' I*-: 





Similitudes Wc mention bcrofc ihc 
people. And nobody understands Lhcm except the 
learned, (29:43) ' 



« 



Thus, the 'easiness' of Ihc subjccis of the Itrst type docs 
not exclude the ncccssily of a prbpticl who can explain all the legal 
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pracucal implicaiions of the imperatives contained in ihc Holy 
Quran. 




e Time Limit of the ProphcHc authority 



L 1 



Wc have so Tar studied [he two types of the Proplictic 
auihority, first being ihc authoriiy to make new laws in addition in 
those contained in ihc Holy Quran, and ihc second being llic 

rity to explain, fnlcrprcl and expound the Quranic 





I. 1 



Bui before proceeding to other aspects of the Prophetic 
iuLhoniy, another issue should be resolved just here. 

It is sometimes argued by those who hesiuiic to accept ihc 
full authority of the Sunnah, that whenever ihc Holy Quran has 




on the Holy Prophet an authority to make laws or to 
explain and interpret the Book; ft meant this authoriiy to be 
binding on the people of ihc Prophet 's time only. They were 
under the direct control and Ihc instant supervision of ihc Holy 



Prophet -gl and were addressed by him face to face. Therefore, 
the Prophetic authoriiy was limited to them only. Ii cannot be 
extended to all the generations for all timc^to conjc. 







s contcnuon leads us|o the discovery of the time limits 
of the Prophetic authority. The qucslion is whether the auUiority 
of ^c Holy Prophet M was conniicd to his own time, or it is an 




authority which holds good for all limes to come. 

The basic question undcriying this issue has already been 
answered in detail; and that is the question of the nature of this 
authority. Tl has been established through a number of arguments 
that the obedience of the Holy Prophet ^ wa.*; hoi enjoined upon 
the Muslims in his capacity of a ruler. It has been enjoined in his 
capacity of a prophet . Had it been the auihoriiy of a ruler only. 
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which the Holy Prophet ^ exercised, it would logically be 
inferred that the authority is lied up with his rule, and as soon as 
his administrative rule is over, his authority sim 
ceases to have effect 




I • I . V- _ _ t; — s '^ -'---• ._ U'. -."d-hi 



But if the authority is a 'Prophetic' auLhorily, aiid hot 
merely a *mling authority', ihen, ii is obvious that it shall coiilinuc 
with the continuance of the prophcthood, and shall not disappear 



until die ?Ioly Prophet ^ no longer -remains a Prolphet 



Now, the only question is whether the Holy Prophet ^ 
was a prophet of a particular nation or a particular time, or his 
prophcthood cxlendcd to the whole mankind for all times. Let us 
seek the answer from the Holy Quran itself. The Holy Quran 

says: -■ ' 






Say, 'O mankind, I am the Messenger of Allah to 
you air (7:158) 

m 

And Wc did not send you (O Prophet) except to 
the entire mankind, bearing good news, and 
warning. (34:28) 



.+■ 



I* 



And Wc did not send you, save as a mercy 




all the worids. (21:107) 







D^i t5J^l ^j^ 
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Blessed be He Who has sent down the Quran on 
His servant so Ihal he may be a wamcr lo all the 
worlds. (25:1) 

fjfcl^i 4i)lj jjii^ '^J^J U-*^ villiL-jlj 

And Wc have scnl you (0 ProphqiJ for mankind 
as a Messenger. And Allah stifficcs lo be a witness 



(4:79). 



•f 




the whole mankind is addressed when il is said: 






jU ij^ U> ri^ f>:^ ij^ti J:.j ^ 




O mankind, (he Messenger has come to you with 
the IruLli from your Lord, so Kclievcrit is better For 
you. And if you disbelieve, to Allah belongs what is 
in ihc heavens and in the earth. And Allah is All - 
Knowing, All-Wise (4:170). 

The first five verses need no claboralron. Tlicy arc self- 
explanatory on the point that the Holy Prophet :§. was sent to the 

mankind and not to a particular people; his prophctliood 




was not limited eitlicr in time or in place. 

The fifth verse addresses the whole mankind and enjoins 
upon all of Uicm to believe in the Holy Prophet ^ . Nobody can 
say that Ihc belief of the Holy Prophet ^ was restricted to his 
own timc:^ It is, according lo this verse, incumbent upon all the 
peoples, of whatever age, to believe in his Prophcthood. 

Il is also mentioned in the Holy Quran th;u Ihc Holy 




CI 




come: 



64 



T 

is the last Messenger after whom no Prophci is to 



J 








u 



be-"' ir^ J^ (> *i>l glfj fe^i /^j M 




mad is not the father of anyone of your 
men, but ihc Messenger of Allah and the last of the 
prophets.; And Allah is All-Knowing in respect of 
everything (33:40). 




This verse made it clear that Qic Holy Prophet ^ is the h 
one in the chyin of proplicls. The earlier prophcis were often sent 

ausc thcv were 






to a particular nation for a parti ,^,-. _, ..^ ...^^ „^.^ 

succeeded by other prophets. But no prophci is to come after 
Muhammad ^ , Hence, his prophet 
nations and all ihc times. This is wh; 
hitTisclf explained in ilic folio wing words: 




hct-^ 



•+' 
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i If^^ *^b *^ -ois. [«: aiA UK 





L>*Nr-'J 



"The Israelites were led by the prophets. 
Whenever a prophet would puss away, another 

prophet would succeed him. But there is nb prophet 

after mc. However, there shall be succcsso!^, and 
shall be in large numbcn;.* 

If the realm of his prophcihood would not reach out to the 
next gcncraiiQns, the people of those gcncratioris would be left 
devoid of the prophetic guidance, while Allah docs not leave any 
people witiiout prophetic guidance. 



- * Sahih ;i[ Bukhari. Ch. 50 Anbiyn. Hadceih 3455 



65 



In the light of the verses quoicd above, there remains no 



doubt in the fact that the Holy Prophet ^ is a messenger to all the 
nations for all limes to come. 

If his prophcthood cx^ds to all limes, llicrc remains no 
room for the suggestion that his prophetic auihoriiy does no 
longer hold good , and the present day Muslims arc not bound to 
obey and follow him, 

3 

Tficrc is anoUicr ptitnt in the subject worth aucntion: , 

Tt is established through a large number of argufhchts m tlie 
first chapter that Allah Almighty sent no divine boo k without a 

messenger, tr ts also clarlficti by Alhih ihai the messengers arc 
sent to teach the Book and to cxpliiin it. Il is aJso proved eiirlicr 
that, but for the detailed explanations of the Holy Prophet, nobody 
might know even ihc way oF obligatory prayers. 

The question now ts wlicther all these Prophetic 
explanations were needed only by the Arabs of the Prophcuc age. 
The Arabs of Makkab were more aware of the Arabic language 
than we are. They were more familiar to the Quranic style. They 
were physically present at the lime of revelation and observed 
personally all the surrounding circumstances in which the Holy 
Book was revealed. They received tlic verses of the Holy O^ran 



from the mouth of the Holy Prophet ^ , and were fiilly awan? of 
all the factors which help in the correct understanding of a text. 
Still, they needed the explanations of the Holy Prophet ^ which 
were binding on them. 

Then, how can a man of ordinary perception presume that 
the people of this age, who lack all these advantages^ do not need 
the explanations of a prophet? We ftavc neither that command on 
the Arabic language as Ihcy had, nor arc we so familiar with the 
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QuraftTc Style as they were, nor have wc seen the circum stances m 
which the Holy Quran was revealed, as ihcy have seen. If they 
needed the guidance of the Holy Prophet ^in intcrprctiing the 
Holy Quran, we should certainly need it all the more. 

if iJic aulhorUy of the Holy Quran has no time-limit, iftht* 
text of d\c Quran is binding on all the generations for all limes lo 
come, then, thq authority of the Messenger which is included in* 
the very Quran wiilioul being limited lo any lime bond, shall 
rcmiiiji "a!t effective as Uic Holy Quran itself. While ordaining for 
the 'obedience of the messengers 'ihc Holy Quran addressed not 
Qnly the Arabs qf Makkah or Madinah. It has addressed all the 
believe re when it was said: ^ ^ 

\^j dill t_^t l^\ ^JJl 




. * i 



UJ*^jJ' 



Q those who believe, obey Allah and QbQ^ the 
McsKcngcr (4:59) , ' 

If the 'obedience of Allah' has always been combined with 
the 'obedience of the Messenger" as wc have seen earlier, there is 
no room for separating any one from the other. If one is meant 
for all times, the other cannot be meant for a particular 




The Holy Quran at another place has also warned against such 
scparuiion between Allah and ^k Messenger: 

" 'fy ' ' ' 
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'Those who disbelieve in Allah and His 
Messengers, and desire lo make separation between 
Allah and His messengers, aiifit^yi 'viif believe in 
some, and disbelieve In some' desiring lo adopt a 
wav in between ihis and ihat- ihosc arc ihc 
unbelievers In truih, and Wc have prepared for ihc 
dcsbclicvcRS a humilialingpuni^shmcnl (4; 150 J5 1) 

Tlicrcforc, the submission lo ihc auihority of ihc Holy 




ci J^ is a basic ingrcdicnl of having bolicf in his 



prophclhood* which can never be separated from him. Thus, to, 
acccpi the prophciic authority in tlic early days of Lslam, and to 
deny It in ihc lafcr days, is so fLillacious a proposition that cannot 
find suppon from any source of Islamic learning, nor can it be 
accepted on any louchstonc of logic and reason. 



m 



The Prophetic AuthorUy 
in Worldly Affairs 



Another point of view ofl^iSn pncscntcd by some wcslcmiscd 
d rclcs is that ihc authorily of ihc Holy Prophet ^ is, no doubt, 
established by ihc Holy Quran even for all ihc generations for all 
times to come. But the scope of ihis authorily is limitc,^ only to 
Ihc doctrinal affairs and the maltcrs of worship. The function of a 
propheu accortiing to them, is restricted lo correct the doclrtnal 
beliefs of the imimah and lo teach Ihem how lo worship Allah. As 
far as ihc worldly affajrs arc conrcmcd, they arc not govcmed by 
the prophciic aulhoriiy. These worldly affairs include, in their 
view, all tlie economic, social and political affairs which should be 
sctlted according to ihc expediency at each relevant time, imii tlic 
Prophciic authority has no concern with Ihcm^ Even if the 1 foly 
Prophet gives some directions in these fields, he docs so in liis 
private capacity, and not as a Messenger So, it is not necessary 
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for ihe Vmmak to comply wiih such dircciions. 

To subslaniiatc this proposition, a particular tradition of the 



Holy Prophet ^ is often quoted, though out of context, * in 
which he said to his companions. 



^Li 



JJ^U Jifil ^,^1 



You know more about your worldly affairs. 

Before I quote this iradiiion in its full context, ihc vcr^ 
concept upon which this proposiiJon is based needs examination. 

in fact, this view is based on a serious niisconccption't 
the whole stoiciurc of Islamic order 




_: 'T ~ . <l I m 




The misconception is that Islam, like some 
is restricted only to some docirincs and some rituals. It has no 
concern with llie day-to-day affairs of j^c human life. After 
observing the prescribed doctrines and rituals, everybody is frcc 
to run his life in whatever way he likes, not hindered in any 
manner by the divine imperatives. That is why the advocates of 
this view confine the Prophetic auUiority to some doctrines and 
rituals only. 







But the misconception, however fashionable it may seem to 
, is a misconccpiion. It is an established fact that Islanjjp unlikp 
some other religions which can coincide and co-exist with the 
secular concept of life Js not merely a set of doctrines and rituals. 
Il is a complete way of life which deals with the political, 
economic and social problems as welt as with theological issues. 
The Hply Quran says, 




r^ 



* The full context of trie iindidon is coming 
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O those who believe, respond lo the call of AUah 
and His Messenger when he calls you for what gives 
you life (8:24) . 

II means ihai AJlah and His Messenger call people towards 
life. How is it imagined lliat the affairs of life arc totally out of 
the jurisdiction of Allah and His Messenger? Nobody who has 
studied the Holy Quran can endorse thai its teachings arc limited to 
worship and rituals. There arc specific injunctions in the Holy 
Quran about sale, purchase loans, mortgage, partnership, penal' 
laws, inheritance, matrimonial relations, political affairs, problems 
of war and peace and other aspects of iniemational relations. If. 
ihc Islamic teachings wc.c limited to the doctrinal and ritual 
matters, there is no reason why such injunctions arc mentioned in 

> m 

the Holy Quran. 

Likewise llic Simnah of tlic Holy Prophet ^dcals with the 

iT".. fc. 

economic, sociaL polilical and legal problems in such detail that? 
voluminous books have been written to compile Ihcm, How can 
it be envisaged ifiai llic Holy Pn:>phct ^ cnLc red this field in such 
detailed manner without having any aulhority or jurisdiction?. 
The injunciions of the Holy Quran and Sunnah in this field arc so 
absolute, imperative, and of mandatory nature that they cannot be 
imagined to be personal advices lacking any legal force. 

Wc have already quoted a large number of verses from the 
Holy Quran which enjoin the obedience of Allah and the 
Mcsschgcf upon the bclicvcn;: This 'obedience' has nowhere 
been limited to some particular field, IL is an all-embracing 



obedience which requites total submission from the believers, 



>■»• 



having no exception whatsoever. 

It is true that in this field, which is termed in [he Islamic 

1 ■ ■*■ "■ •— 

law as 'mu'amalat' , the Holy Quran and Sunnah have mostly 
given some broad principles, and left most of the details open lb 
be settled according to ever-changing needs, but in slrict 
cbnfbntiily with the principles laid down by Ihcm. Thus Ific field 
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not occupied by ihc Quran and Sunnah is a wider field when; ihc 
requirements of expediency tan well play ihcir role. But it does 
not mean that the Quran and Sunnah have no concern with this 
vital branch of human life which has always been llic basic cause 
of unrest in the history of humanity, and m which the so called. 




Views' mostly conflicLing with each other, have always 
fallen prey to satanic desires Icadini? the world lo disaster. 



■V- 




Anyhow, the fallacy of tliis narrow viewpoint about Islam 

excludes all the practical spheres of life from its pale. 

rather, to be more corrccl, makes ihcm devoid of its guidance, 

cannot sustain before the overwhelming arguments which stand lo 

rule it out lotally- # 



The event of fecundation 
of the palm-trees. * 



N 



Let mc now turn lo the tradition which is often quoted to 
support (his fallacious view. The details of the tradition arc as 
follows: 



---■-•-- r 



TIic Arabs of Madinah used to fecundate their palm-trees in 
order to make them more fruitful; This operation was called 
Ta'bir which is explained by E.W, Lane as below: 



ft 



He fecundated a palm-tree by means of the 



spadix of the male tree, which is bruised, or bifaycd, 
and sprinkled upon the spadix of ihc female; or by 
inserting a stalk of a raccmQ of ihc male line into the 
spathc of the female, after shaking off ihc pollen of 
ihc fonncr upon the spadix of (he female" * 



* Lane, E.W, Arabic. Enfilish cxicon. 
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Kecpirig ihis in view, read ihe following tradilion, a; 
mentioned by Imam Muslim in his Sahih: * 




U ^JUi .J^l ^jjj 





^ >i3t a>-i *-P:>5*li . 1^U5 ?*V> 



aJpJJI ^*Ili J^^j JUi i«iils .^ytj'^l 




t : J\S -bL-i aJi ^ ^f U ! JLrj 









taS Ci »i^Ju w^U 4 4 k^ tis tiiUjU 





'•« 



t JUi idUlj JL.J iJL Jjl ^^^Ltf <Dl Jj— J 



Li\ j^ ..j,ouUi diJi (.^^ c'^ M 



lii ^j . ^L ^j ii.i>-iU_ , lit cuj 



1 1 »?■ 



j! j^U .44 sji^j li-i -JUl ^yi *<;jj^ 







f 



.^j y. ^\ j£. ^j 



The blessed Companion Talha says: 

i ... 

'1 passed alongwiih ihc Ftoly Prophet ^ac;t:ross 



some people who were on ihc lops of the na!ni4recs. 



TJic Holy Prophet ^ asked, ' VV hai arc they doi ng? 




people said, They arc recundaiing the tree. 
They insert the male inio the Tern ale and ihc tree* 
stands fecundated'. The Holy Prophet^ said, ' I 
do not think it will be of any use ' The people (who 

* Sahih of Muslim, 2 P. 264, Kitabul Fazail. 
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trees) were informed about 



what the Holy Prophet ^ said. So, they stopped 
this operation. Then the Holy Prophet ^ was 



infonned about their withdrawal. On this, the Holy 



Prophet ^ said, 'If it is in fact useful for them , let 
them do it, because I had only made a guess. So. do 
not cling to me in my guess. But when I tcU you 
something on behalf of Allah, take it firm, because I 
shall never tell a lie on behalf of Allah." 

According to the blessed Companion Anas , the Holy 
Prophet ^ has also said on this ocassion. 




U.a J^L J^l n^\ 



You know more about your worldly aitairs. 

The words of this tradition, when looked at in its full 
context, would clearly reveal that Ihc Holy Prophet ^ in this case 
did not deliver an absolute prohibition against the fecundation of 
the palm trees. There was no question of its being lawful or 
unlawful. What the Holy Prophet ^did was neither a command, 
fior a legal or religious prohibition , nor a mora! condemnation. It 
wais hot cveh a serious observation. It was only a remark passed 
by him by the way in the fomn of an instant and general guess, as 
he himself clarified later. 'I do not think ii will be of any use'. 



Nobody can take this Mntcnce as a legal or religious observation. 
That is why the Holy Prophet ^ did not address with it the 




persons involved in the operation, nor did he order to convey his 
age to them. It was through some other persons that they 
learned about the remark of the Holy Prophet 

Although the remark was not in the form of an imperative, 
but the blessed companions of the Holy Prophet ^ used to obey 
and follow him in everything, not only on the basis of his legal or 
religious authority, but also out of their profound love towards 



him. They; therefore, gave up the operation altogether. When the 
Holy Proptict ^caitie to know about their having abstained from 
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ihc operation on ihc basis of whal he remarked, he clariflct] [he 
posiiion to avoid any mlsuridcnuandiTig. 





of his dan Ileal ion IS (hiU only ihc absolulc 
statcmenls of iJie Holy Proplicl ^ arc bindin*:, because ihcy are 
given in his capacity ofa prophL-[ on behalf of Allah Almi<!hty. As' 
for a word spoken by him as a pcrjiona! guess, and noi as an 





siaicmcnt, \i should be duly honoured, bui ii should not 
be taken as a pan of Sharlafi. 

As I linve mciuioneJ carhcr, there is a vast field in the 
-to-day worldly affairs which is not oceupicd by the Shariah, 
whcrq the people have been allowed io proceed according lo llTcir 
needs and expedience and on the basis of their knowlcdirc and 
experience. What instruments should be used to fcriili.se a barren 
. lanf!'' How the plants sht^uld Ix; nourished? What weapons arc 
more useful for the 'purpose of dcfejice? What kind of horses are 



more suitable to ndeV \Vliai nucdicinc is useful In a c"Crt:irn disease? 
The questions of tliis type relate to the Held wiicn; the Shari,ah has 




any particular answer. All these and similar pthcr 
matters arc left lo the human curiosity which can solve these 

ms ifiroucH its cffoas. 




It is this unoccupied field ofmuhahat about whicli the Holy 
Prophet ^ observed: 



r^^ 
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You know best about your worldly affairs. 

But it docs not include those worldly affairs in which ihc 
Holy Quran or Ihc Sunnah have laid down some specific rules or 
given a positive command. That is \yhy the Holy Pn>phct ^, 
while declaring the matter of the palm-trees to be in the 
unoccupied field, has simultaneously observed, "But when I tell 
you something on behalf of Allah, take it fimi." 

The upshot of the forcsoinij discussion is that ilie Sannnh 



*' 




or the Holy Proplici -^ is Uic second source of Islamic law. 

Prophet ^ said or did in his capacity of a 







is binding on Uic Ummah. This authority of the Sunmih 
is based on the revelation he received lorm Allah. Hence, the 
ol->cdionL"C of iJic Holy Prophet ^ is onoUicr Trom of ihc obedience 




Allah. This prophcUc authority which is cslablisfjcd through a 
large number of Quranic verses, "cannot be cunailcd, ricitlicr by 
limiiinc ils icnure, nprb>\cxcnipiing^ihc worldly affain; from iLs 
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CHAPTER 3 



The Aulhcnlicity of the "Sunnah": 

its historical aspect 

Faced with ihe overwhelming argiimcnis in favour oJP the 
authority of Sunnah some people resort lo another way of 
suspecting its crcdibiliiy, that is, to susjpcci its historical 

ity. 




Accord i ng K) ihcm, the Sunnah of the Holy Prophet though 
having a binding authority for all times lo come, has not been 
preserved in a trustworthy manner. Unlike the Holy Quran, ihey 
say, there is no single book containing reliable reports about the 
Sunnah. There arc too many works having a Targe number of 
traditions sometimes conniciing cncli other. And those books:, 
loo, were compiled in the third century "of Hljrah. So, wc cannot 




our trust in the reports which have not even been reduced to 
writing during the fir^i three centuries. 




argument is based on a number of misstatements and 



misconceplions. As we shall sec in this chapter, inshallah. it is 
totally wrong to claim that Uic traditions of the Sunnah have been 
compiled In the third century. But, before approaching this 
historical aspect of the Sunnah, let us examine the argument in it's 
logical perspective. 





argument accepts that the Holy Prophet^ has a 
ctJc authority for all times lo come, and that Ills obedience is 



mandajtory for all Muslims of whatever age, hut in ihc same 
breath it claims that the rcpons of the Sunnah being uhrcliable, wc 
canr^l carry out this obedience. Docs it not logically conclude that 
Allah has enjoined upon us lo obey the Messenger, but did not 
make ihis obedience practicable. The qucsiion is whether Allah 
Almighty may givy us a posHJyc command lo do something which 
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is bcydnd bur ability and nicans. The answer is certainly no" 
The Holy Quran ilself says, 



# - * 



Allah docs noi task anybody except lo his ability. 

It cannot be envisaged lliat Allah will bind all the people 
With somctT:inff which docs not cxii^t or cannot be asccnaincd. 
Accepted th:iL, Allah has enjoined u[x>n us to follow the Sunnah of 
the Holy Prophet, iL certainly nnplics ihat the Sunnah is not 
uEidlscovcrablc. If Allah has made it obligatory to follow the 
Sunnah, He iias certainly present it lor us, In a reliable ibmi; 



tr 



The rollowing aspect also merits consideration. Allah 

■ ."■■■. _ 

Almighty has given us a premise in the Holy Quran. 



S>uf 'J IJ13 y:^ ^j 'cAh 




Indeed wclbavc revealed ihc Z/Ar, (tx the Quran) 
and sur ly wc will preserve it (15;9) 



> 



In this verse, At mighty Allah, has assured the preservation 
of the Holy Quran. This implies that ihc Quran will remain 



unintcrpolatcd and that it shall always be trans rcrrcd rrom one 
generation to the other in it's real and original form, undi storied 
by any foreign clement. .The question now is whether this divine 
protection is restricted only 16 ihc words of the Holy Quran or 
docs it extend lo its rbal meanings as well. If the prophetic 
explanation is necessary lo understand *thc Holy Qumn corxclly, 
as proved in the first chapter tJicn the preservation of ihc Quranic 
words alone cannot serve the purpose unless Ihc prophetic 
explanations arc also preserved. As quoted carlicFp the Holy Book 
says, 

Wc have revealed to you ihc Zifcr (the Qwran) so ihat 
you may explain loihc people \yhat has been sent _ 
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down for them. 



The word 'Zifcr* has been iftsed hcrc for the Holy Quran as 
has bsen used in the verse 15:9 and it has been made clear that the 
**pcople" can only benefit fmni its guidance when they aic led by 
the cxplantions of the Holy Prophet ^. 

Again the words "for the people" indicate (especially in the 

original Arabic co-uext), U«tt *e Hoty Prophcs explanation is 

always needed by "everyone". 

Now, if everyone, in every age is in need of the piophetic 
explanation, without which they cannot fully benefit from the 
Holy Book, how would it be useful for them to prcseive the 
Quranic text and leave It's prophetic explanation at the mercy of 
distorters, extending to it no type of protection whatsoever. 

There fon;, once the necessity of the prophetic explanations; 
of the Holy Quran is accepted, it will be self-contradictory to claim 
that these explanations arc unavailable today. It will amount to 
negating the divine wisdom, tx^causc it is in no way a wise policy 
to establish the necessity of the Sunnah on the one hand, and to 
make its discovery impossible on the other. Such a policy cannot 
be aiiributed to Allah, the All-Mighty, the All- Wise. 

t 

This deductive argument is, in my view, surfiaicnt lo 
fesiablish that comprehending Ihc **Sunnah" of the Holy Prophet, 
which is neccssay for Ihc correct understanding of Lhc divine 
guidance, shall as a whole, remain available in a reliable manner 

r. All objections raised against lhc aiilhenticily of ihc 
Sunnah as a whole, can be repudiated on this score alone. But in 
order to study the actual facts, we arc giving here a brief account 
of lhc measures taken by the ummah to preserve the Sunnah of the 
Holy Prophet. It is a brief and an inductive study of the subject, 
for which the comprehensive and voluminous books arc available 
in Arabic and other languages. The brief account wc intend lo give 

hcrc is not comprchcnsivc. The only, purpose is to highlight some 
basic facts ^hich if studied objectively, arc well cnouch lo 
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suppori ihc cicducuvc inference about llic authcnticiiy of 
Siinnah. 




The Preservation of Sunnafi 






1 1 is tolully wrong lo say ihal ihc Sunnah of ihc Holy 
Propliiit^was compiled Tor ihc first Lime in the third century. In 
fact, the compilation had begun in the very tfays oftfic floly 
Prophet ^ as wc shall sec later, though tlic compilations in a "wHtlcri 
fomi were not. ific sole measures adopted for the preservation of ihc 
Sunnah. There were many otiicr reliable sources of preservation 
also. In order to undcrslahd the point cofrcclly wc will have lo 
know the dirfcrcnt kinds of the Sunnah of line Holy Prophet ^ . 



Three kinds of Ahadith 



*&•' 
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An individual tradition which narrates a 'Sunnah' of the 
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Holy Prophet j^ is termed in the relevant sciences as 'Hadith' 



(PI. Ahadilh) The 'Ahadith'. with regard to tlic frequency of ihcir 
sources, arc divided into llircc major kinds: 

1- Miaawatir: ft is a hadilh narrated in each era. from the 

days of the Holy Prophet upto this day by such a large number of 
narralors that il is impossible to reasonably accept that all of them 
have colluded lo tcU a jic. 

This kind is further classified into I wo sub-divisions: 

- A. 

(a) Miiiawatir in words: It is a hadiih whose words arc 
narrated by such a large number as is required for a mutawaiir, in 
a manner that all llic narralors arc unanimous in rcpoamg it wiih 



the same words without aav substantial discrepancy 



79 



r 

(b) MukTwatir in meaning: II is a muiawalir (laciiih vUiidi is 
not reported by ihc narrators in the same words. The words of Llic 



namlors arc diffcrcnf; Somclinics even ihe reported cvciiis are not 
Uie same. But all ihc narrators arc unanimous In report inj; a basic 



concept which is common m all ihc rcpons. This coriinion concept 
IS also ranked as a mii/mra/iV concept. 



•^ - T ^ * 1 . * 



-TI 



For example, ilicrc is a saying of ific Holy Prophet 
Whoever intcnitonally ailributcs a lie asiamsl mc. 

w , ■ 

should pncparc his scat In Ihc Fire. 

This is a niuiawatirhadhh of ihc fiisi kindVbc cause U !kis a 

' .- -V*. ..... 

minimum of seventy four narrators, (n oLher words, scvcni^' lour 
companions of ihc Holy Prophet ^have icporlcd ihis^uiiih at 
different occasions, all with ihc same words. 

The number of those who received this hadilh from ilicse 
companions is many times greater, because each of i!ic seventy 
four companions has conveyed it lo a number of his pupils. Thus, 
ihc total number of ihc narrators of iliis hadiih has bccii nlCTcusinj: 
in cacJi successive generation, and has never been less ihan 
seventy four. All ihcsc narrators, who arc now hundreds in 
number, report it in ihc same words witlioui cvctVa minor change, 
This hadilh is, therefore, mutawailr by words, because ii cannot 
be imagined reasonably ihat such a hirge number ol pcnplc tiavc 
colluded to coin a fallacious scniencc in order lo aiiribuic a ui Uic 



Holy Prophet ^^ 



On ihc other hand, it is also reported by siicii a l;iri:c 
number of narrators that the Holy Prophet ^, fins cnjofncd us to 
pcrfonn two Rak'at in Fajr, four Rak*ai in Ztihr, 'Asr aiul *lslia, 
and three Rak'at in ihc Maghrib Prayer, yet ilic namiiions of all 
Ihc reporters who reported the number Of Rak'ni arc iku in the 
same words. Their words arc diffcrcnl. I-a'cii i!ic cvcnis reported 
by ihcm ai^difrcrem. But ihc coiiimtin fcauire of all ilic reports is 



80 



ihc same. This common feature, namely^ the exact number of 
Rak'ai, is said lo be mutawatirin meaning. 

2. The second kind of hadlih is Mashhoor, This ictm is 
defined by the scholars of Hadiih a^- rollows: 

"A liadltli which is not muiawaiir. but Its narrators 



# _ _ » 




arc riot less ihah three in any gene ration" 

The sanic icmt is also used by ihc schotars of Fiqh, biit 



Ihcir definition is slighUy different. They say, 

"A mashhnorh^{^\\h is one which was not mulawatirin the 






generation of the Holy Companions, but became mutawatir 
immcdialcly after iJicm (2)* ' — ' 

The Mashhoor hadiih acconding lo each definition falls in 

■ » 

the second category ronowing ihe^mutawatir. 



1,^) 



3, Kiuiharut wafiict. h is a hadiih ^vhus■e narrators :irc ICiJ,^ 

ihan Uircc in any given gcneraiion. 

Lci us now examine each kind scparaicly: 



The authenticity of the first two kinds 



As for tne f^imaM^ntir^ nobody can qucslion its aulhcnlicily. 
Tine fact narralcd by a mutawaiir chain is always accepted as an 
absolute injih even if pertaining to our daily rife. Any sialcmcnt 
based on a muimvatlr narration must be accepted by everyone 
without any liesitaiion, I have never seen the city of Moscow, but 
the fact thai Moscow is a large city and is the capital of U S S R is 

' r. _ 

an absolute inith which cannot be denied. This fact is proved, to 

^ - ■ — - - ^^ 

) Tadrccbum) wi, by Suyuti P. 181 V.2, Karachi 1972, 
(2) ^^pi J^T 



• 
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mc, by a large number of namitors who have seen the city. This is 
a continiiously narrated or t mutawatir fact which cannot be 





I have not seen the events of the First and the Second 
World War. But the fact that these two wars occurcd, stands 

, without a shadow of doubt on the basis of the mutawatir 
reports about ihcm. Nebody with a sound sense can claim that all 
those who reported the occurance of these two wars have colluded 
to coin a ratlacious report and that no war look place at all. This 
Strong belief in the factum of war is based on the mutawatir . 
reports of the event 

In the same way the mutawalir reports about the Sunnah of 



the Holy Prophet -^are to be held as absolutely true without tiny 
iota of doubt in their authenticity. The auihcniiciiy of the Holy 
Quran being the same Book as that rcvcalcd to the Ifoly Prophet ^ 
h ofLhc same nature. ThuSt the mutawmir ahadith, wlicihcr 




be mutawatir in words or in meaning, arc as aulhcniic as the Holy 
Quran, and there is no difference bciwecn ihc two in as far as the 
rcliability of their source of nanraiion is concerned. 

Although the ahadith falling under the first Category of the 
mutawatir, i.e. the mutrnvatir in words, arc very few in number, 



irh relating to the second kind, namely, the mutawatir 






in meaning, are available in large numbers. Thus, a very sizeable 
portipn of the Sunnah of the Holy Prophet -^ falls in this kind of 
mutawatir. the authenticity of which cannot be doubted in any 
ihanncn 

As for the second kind, i.e. the Mashhoor , its standard of 
authetttlciiy is lower than thai of the mutawaiir, yet. it is sufrTcicnt 
to provide satisfaction about the corrccincss of the narration 
because it's' narrators have been more than three irus 
persons in evciy generation. 

The third kind is Khabarul wahid. The auihcnilcity of this 
depends on the veracity of its narrators. If the narrator is 
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InisLworthy in all rcspccls, Ihc report given by him can be 
accepted, but if ihc single reporter is believed lo be doubiful, the 
entire report subsequently rcmains doubtful. This principle is 
followed in cvciy sphere of life. Why should it not be applied lo 
the reports about llic Sunnah of the Holy Prophet ^ ? RaUicr, in 
the case of Ahadiih', ihisf principle is most applicable, because the 
reporters of ahadith were fully cognizant of the delicate nature of 
what they narrate. It was not simple news of an ordinary event 
having no legal or religious cfFcci. It was the narralion of a fact 
which has a far-rcaching cfrcci on the lives of millions of people, 
Tlic rcporicre of Abadilh knew well ihaL il is npl a play to ascribe a 
word or act lb ihc Holy Prophet ^. Any dclibcraic error in ihis 
narralion, or any negligence in ihis respect would lead ihcm to ihc 
wrath of Allah and rentier ihcm liable to be punished in hell. Every 

reporter of 71 adi;/i was awam of ihe following wcU-known 

mulawalirhadith; 
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Whoever attributes a lie to me, he should prepare his 
scat in the Fire. 



5> 



This Radith had created such a strong sense of 
responsibility in ihc hearts of the narrators of atiadiih ttiat while 



reporting anything about the Holy Prophet -gl they o 





pale out of fear, lest some error should creep into their narration. 



This was the basic reason for which the responsible 
narrators of ahadith showed the maximum precaution in 
preserving and reporting a hadith. This standard of precaution 
cannot be found in any other reports of historical events. So, the 
principle that the Veracity of a report depends on ihc nature of its 
reporter is far more validly applicable to Ihe rcpons of ahadith than 
it is applicable to the general reports of ordinary nature. 



Let us now examine the various ways adopted by the 



tTmnah to d reserve the ohadiM 
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Different Ivays of Ahadith 




ion 



As we shall later see* the companions of the Holy 
Prophet ^ reduced a large number of ahadith in writing. Yet, 



writing was not the sole means of their preservation. There were 
many other ways. 



1- Memorization 



First of all the companions of the Holy Prophet ^ used to 





by heart. The Holy Prophet ^ has said; 



:-w^ ^ ^ 




\S UbI J UUy , ^iL- fL^ t JU* 4ilt 






May Allah bestow vigor to a person who hears my 
saying and Itams It by heart, then conveys it to 

others exactly as he hears it. 

The companions of the Holy Prophet ^ were eager to 
follow this hadith and used to devout considerable time for 
commiting ahadith to ihcirinemories. A large number of ihcm left 
their homes and began to live in the Mosque of the Holy 
Prophet ^ so that ihcy may hear the ahadith directly from the 
mouth of Ihe Holy Prophet. They spent all iheir time exclusively 
in securing the ahadith in their hearts. They are called 
Ashab al-suffah. 

The Arabs had such strong memories that they would easily 
memorize hundreds of verses of their poetry. Nearly all of them 
knew by heart detailed pedigrees of not only thcmsclvcf. but also 
of their horses and camels. Even their children had enough 
knowledge of the pedigrees of different tribes. Hammad is a 
famous narrator of the Arab Poetry. It is reported that he knew by 
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heart one hundred long poems for each leticr from ihc alphabet, 
meaning thereby that he knew three thousand and ihirty ci^t long 
poems (IX 

The Arabs wcrc so proud of their memory power that they 
placed more of their confidence on it than on writing. Some pocis 
deemed it a blemish to preserve their poetiy in writing. They 
believed that writings on papers can be tampered with, while the 
memory cannot be distorted by any one. If any poets have written 
some of their poems, they did not like to disclose this fact, 
because it would be indicative of a defect in ihdr memory (2). 




-^ ~ - — p.* 



companions of Ihc Holy Prophet ^ utilised this 
memory for preserving dhadith which ihey deemed to be the only 

source of guidance after the Holy Quran. It is obvious that ihcEr 
enthusiasm towards the preservation ofahailith far exceeded their 
zeal for preserving ihcir poctiy and literaiurc. They lliercfore, used 
their mcmdry in respect of ahadith with more vigbf and more 




Sayyiduna Abu Hurairak, the famous companion of the 



Holy Prophet M , who has reported 5374 ahadith, says 



w 
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I have divided my night into thrcc parts. In one third 






night I perfonn salaah. in one third T 
in oni third I memorize the ahadith of the Holy 
Prophet ^ (3). 

Sayyiduha Abu Huralr/ih, after embracmg Islam, devoted 
his life exclusively for learning the ahadith. He has reported more 
ahadith than any other companion of the Holy Pnophct 




n)A[-a'Iam by zrikU 2:131 
i) See Al aghanj V. 6] P. 611 

(3) . U. ^' >^^ ^/^ g^9 (^Ij AT ^ * £ ^^jMJl 
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dncc Mnrwan* Ihe governor of Madinah, tried to test his 



memory. He invilcd him to his house where he asked him to 



narrate some ahadith, Marwan simultaneously ordered his scribe 
Abu Zu'aizCah to sit behind a curtain and write the ahadtth 



reported by Abu Harmrah o ^i ^r^j- The scribe noied the ahadxth 



After a year he invited >t&xi Hurairah again and requested him to 



repeat what he narrated last year, and likewise ordered Abu 
Zu'aizVah to sit behind a curtain and comparc the present wonls 
of Abu Hurairah with the ahadtth he had already written 




lously. Sayyiduna Abu Hurairah began to repeat the ahadith 
while Abu Zu^aizCah compared them. He found that Abu 
JHurairah did not icayc a single wordp nor did he change any word 
from his earlier narmitons (1). 

Numerous other examples of this type aie available in the 
or the science oihadith which clearly show that the ahadith 
reporters have used their extra-ordinary memory power given to 
them by Allah Almighty for preserving the Sunnah of the Holy 

et ^ , as promised by Him in the Holy Quran. 





As wc shall later see, scholars of the science of hadtth 
developed the science of Asma^ur-rijal by which Ihcy have 
deduced rcliablc means to test the memory power of each narrator 
of ahadith. They never accepted any hadith as reliable unless all of 
it's narrators were proved to have high memory siandands. 

Thus, "mcmpry-powcr" in ihc science pt hadith is iioi a 
vague term of general nature. It is a technical term having 
specified ciitcria to test the veracity of narrators. A great number 
of scholars of the sciences of '^Asma'urrijaT and "Jarh and Ta'dif 
have devoted their lives to examine the mportcrs of hadith on thai 
Criteria. Their task was to judge the memory power of each 
narrator and to niiEtord objective opinions about them. 

Memories of the ahadith rcponcrs cannot be compaicd with 



^m 
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Ihe memory of a Iayinai\ loday who wiincsscs an event or hcara 
isbmt news and conveys it to others in a careless manner seldom 
paying due aitentipn to ihe corrcclticss of his narration. The 
follows points in ihis rcsficct arc worth mcnlioninfi; 

1, The leportcis ofahadith werc fully cognizant of the grcat^ 
importance and ihc dclicz^tc nature of what they intended to rcpon. 
They wtiolc-hcartcdly bcijcvcd that any misstatement or negligent 
irporling in this field wonld cause them to be condemned both in 



this world and in the Hc^eaficr. This belief equipped ihem with a 
very strong sense of responsibility. It is evident thai such a strong 
sense of responsibility Snakes a reporter more accurate in his 
reports. A newsman icpc^iiing an accident of a common nature in 
which com mdri people ^fc involved, can report it's details with 
less accuracy. But if the. accident involves the President or the 



T ■-'- 



Pnmc Minister of his country, he will certainly show more 
diligence, precaution and shall employ his best ability lo report the 
inqident as accurately as possible. The icportcr is the same, but in 
the second case he is more accurate in his report than he was in the 
first case, because the n^^ure of the incident has made him more 
responsible, hence more taulious. 

It cannot be denied ihat the companions of the 



Holy Prophet^ , th^ir pupils and other reliable narrators of 
ahadiih believed wiili ihc;jr heart and soul that the importance of a 
had ilh attributed to the Holy Prophet ^ exceeds the importance 
of any other report whatsoever. They believed that it is a source of 
Islamic law which will govern the Ummah for all limes to come. 
They believed that any negligence in this respect will lead them to 
the severe puhTshmcnt tsf hell. So, their sense of responsibility 



\yhilc reporting ahadith was far higher than that of a nc>ysiTian 
repotting an important incident aboyl ilic head of his coufifry. 



UT -c- -- ■ ■« 



2. The interest of the reporter In the reported events and his 
ability to understand thc^m correctly is another important factor 
which affects the acci^racy of his report. If the reporter is 

orncgligcnt i^bout what he reports, iiiilc reliability can 
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be placed on his memory or on any subsequent report based on it. 
Bui if ihc reporter is not only honest, serious and inicllij^cni but 
also Imcrcslcd and involved in the cvcnl, his report can easily be 

rcHcd upon. 



1 1 



If some proceed rngs arc going on in a court of law. the 
i^rts of ihcsc proceedings can be of dirfcreni kinds. One report 



was given by a layman from the audience who was j net dcnl ally 




Dicscnt ai ihc coua. He bad neilhcr any inLcrcst in the procccdi 
nof had due knowledge and UTidcrslanding of the legal issues 
fhyqtvcd. He gathered a skclcTiy picture of the proceedings and 
reported it to a ihird person. Such a report can neither be relied 
upon nor taken as an authentic vcrskm of Ihc proceedings. This 
report may be full of errors bccau.sc the reporter lacks the abilily lo 
understand ihc matter correctly and the responsible attitude lo 
report it accurately. Such a reporter may not only err in his 
reporting, but may after some lime also forget ihc proceedings 
aUogeUicr 



> 



Suppo.sc. there arc some newsmen also who have 
wilncssed the proceedings for ihe purpose of reporting I horn in 
Ihcir newspapers. They have more knowledge and understanding 
than a layman of the first kind. Their report shall be more correct 
than that of the fomicr But d^lc their interest and inLeUigcncc. 
they arc not fully aware of the technical and legal qucsitons 
involved In Ihc proceedings. Their report shall thus, remain 
dcncscnt in tlic legal aspect of Uie proceedings and cannot be relied 
wpon to the that cxleni because despite their good memory, Ihcy 
cannot grasp ilic iegal issues compTctely. 

There were also lawyers who were directly involved in inc 
proceedings. They participated in the debate al the bar. They 
have argued the case. They were fully aware of tlie delicate legal 
Issues involved. They understood each and every semcncc 
cxprcsscd by other lawyers and the judge. It is obvious that the 
report of the proceedings given by these lawyers shall be liic most 
authentic one. Having full knowledge and undcrslandirig ofihe 
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case ihcy can neither forget nor err while ncponing Uie substantial 
and material pans of ihc proceedings. 

Suppose, all ihc three categories had the same standard of 
memory power. Ye I, the facts narrated by them have diffcrerit 
levels of corrcclncss. It shows that the intercsi of the reporter m 
ihc reported event and his understanding of the facls involved 
plays an impprtant role in making his memory more effective and 
accurate. 

The deep intcrcsl of the companions of the Holy 
Prophct^in his sayings and acts> ralher even in his gesture is 
beyond any doubt. Their understanding of what he said, and their 
close knowledge and observation of the background and 
environmcnl under which he spoke or acted cannot be quesUoned. 



Thus^ all the basic factors which hplp mobilize one's memory 
were present in them. ,, " 

^ "t 

3. The standard of mcmdry power required for the 
authcniicily of a report is not, as mentioned earlier, a vague 
concept for which no specific critcna exist. The scholars of the 
Science of fiadiih have laid down hard and fast rales to ascertain 
the memory standard of each reporter. Unless a reporter of a 
hadith has specific standards of memory, his reports are not 
accepted as reliable. 

4. There is a big difference between memorizing a Tact 
>yhich incidentally came to ihc knowledge of someone who never 
Cared to remember it any more, and memorizing of a fact which is 
learnt by someone with eagerness, with an objective purpose lo 
fcmcmbcr it and with a constant effort to keep it in memory. 

While I studied Arabic, my teacher told me many things 
which I do not remember today. But the vocabulary I Icamt from 



my teacher is secured in my mind. The reason is obvious. I never 
feared 10 keep the fonncr rcmcmbcrcd, while I was very much 
eager to Icam the latter by heart and lo stpi^ j| in nty incmpiy. 
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The companions of ihc holy Prophet ^ did not listen to 
him incidentally nor were ihcy carciess in remembering whai they 
heard. Instead, they daily spared specific times rorlcarrilng the 
ahadith by heart. The example of Abu Hurairafr^ ^' a^j has 
already been cited. He used to spare one third of every nighi in 
repealing the ahadith he Icaml from the Holy Prophet ^ . 

Thus, memorization was not a weaker source of 
preservation of ahadith, as somclimcs is presumed by those who 
have no proper knowledge of the science of hadtlh. Looked at in 
its true perspective, the memories of the reliable rcpprlcrs of 
ahadith were no less reliable a source of prcscrvaiion than 
compiling the ahadilh in book fonm. ^ ^ 



2. Discussions 

The second source of preservation of ahadith was by 
mutual discussions held by the comp:tnions of the Holy 



Prophet ^, Whenever Ihcy came to know of anew s 





Ihcy used to narrate it to olhcre. Thus all the companions \ 
lell each other what ihcy learnt from the Holy Prophet ^ . This 
was to comply witft the specific directions given by the Holy 
PiDphct ^ in this respect. Here arc some ahadith to this effect: 






:uji 





Those present should convey (my sunnah) to those 
absent {!). 



.11 . 




Convey to othcra on my behalf, even though it be a 
single verse (2). 






' 



I. ' 



■I I" 

'i 
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\j^ 4;Lj ^^^ A^isj lij a*- (L l-** f^l 4^1 J[ 

May Allah grant vigor to a pcRon who listens lo my 
saying and Icams it by heart umfl he conveys it to 



others (1). 





t C/ 






Vou hear (my sayings) and others will hear rrom 



you, then others will hear rrom (hem (2), 







A Muslim cannot offer his brother a belter bene III 
than iransmilting to him a good haiHih which has 
reached him (3). ^ 

These dircciions given by the Holy Prqphcl ^ were more 
than surndcnt to induce his companions towards accjuiring ihc 

jc otahadith and lo convey them to others. 

i 

The Holy Prophet ^ also motivated his companions to 
Study the ahadith in their meetings. The word used for this study 
\&Tadants which means "to teach each other". One pcpjon wou 
narrate a particular hadith to the other, fn turn, would repeat it to 







, and so on. The piurpose w^as lo lea m it correctly. Hach 
oric would listen to the oihcr^s version and correct his mistake, if 
any.Thc rc5?uli oT ihis riadants (discussion) wns to rcnicmbcr ihc 
ahadith as jftrmly as possiiblc. The Holy Prophet ^ has 
held this described process of lad a rus to be more meritorious 
with Allah than the individual worship throughout in the night, 
s said. 





n^ 



(1). t\\' i-**#- *jl* ^ ^j f-fc-A w-l- jJUft ^^rfJlij^ ^ 

(2), m*^ ^.i^ jjun ^ j^ ^t jji ^^ >p ^i c^ 




; « - .^ . ■ .-^ . .. . 
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# ^ 



WJ ty ^ J=^ »>• ^^ r^' wM 






i._ 



Tadarus of knowledge (1) for any pcnod of lime in 
ihc night, is better ihan spending the cnlire nighl in 

worship (2). 



Moreover, ihc Holy Prophet -^ has also ^wa^^cd, that il is 



a major sin to hide a word of 'knowledge' whenever ii is asked for: 



>* u- cMi (4> ^*^ *^- ^ J[^ o^ 






IS questioned pertaining lo 
thai he has and iliercaficr conceals il, will be bridled 
by a rein of n re (3). 



\. ^ 



At another occasion Ihc Holy Prophet ^ disclosed ihai 
concealment of 'knowledge' is in ilsclf a major sin^ even though 
ihe person having ihai knowledge is not asked aboui il. He said: 



UJj U*JU i-Lill * M tU- -u jiixi/ UU 



fl>aF U>wL# 4^Ui2J! 0^ U 






t 



> 




Whoever conccaKs knowledge which can be 
benefitted from, will come on Doomsday bridled 

with a bridle of fire (4). ■ 

Tlic hadith makes il clear that the disclosure of knowledge is 
an inherent obligation on each knowledgeable person, no matter 
wheihcr he is asked about il or not. 

As the knowledge of the sunnah of the Holy Prophet ^ 
was the highest branch of knowledge in the eyes of his 
companions, they deemed it an indispcnsi hi a obligation on their 
shoulders to convey to others what they knew of ihc sunnnh. 






Thus, it was the most favourite hobby of the companions of 



■1-^ 



(1) The word " Knowledge*^ in the era of Nabi ^ wii^ used lo 
connolc knowledge relative to the Holy Qur'an and die hadith. 





. > -t,* ^V ^ it- ^ 
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Ihc Holy Prophet ^ whenever ihcy sat logcihcr. instead of being 
involved in useless talks, lo discuss his sayings and acts. Each of 
them would mention what he Icncw while the others would listen 
and try to Icam it by heart. 

TTicse fnxjucnl discussions have played an imponjint role in 
the preservation of the Sunnah. It was by the virtue of these 
discussions that the ahadiih known only by some individuals were 
conveyed to others, and the circle of narrators was gradually 
enlarged. Since these discussions were carried put at a time when 
the Holy Prophci ^ was himself present among ificm, ihcy had 
the full opportunity lo confirm the veracity of what has been 
conveyed to ihcm in this process, and some of them actually did 
so. The result was that the knowledge otahadith acqtiircd a wide 

k d 

range among the companions, which not only helped in spreading 
the knowledge of Sunnah but also provided a check on the 

mistakes of narrations, because if someone forgets some part of a 
hadith, ihc others were prcscni lo fill in the gap and to correct the 

error. 



3, Practice 



The third way of pncscrvation of the Sunnah was to bring it 



into praciicc 



>■■ 




The knowledge of Sunnah was not merely a thcorctical 
knowIcdgCt nor were Ihc teachings of the Holy Prophet 
merely philosophical. They related to practical life. The Holy 
Prophet ^did not conHnc him self to giving lessons and scnnons 




, he also trained his companions pmcttcally. Whatever ihcy 
learnt from the Holy Prophet ^ they spared no effort to bring it 



^— ^». ■ - \ 



mtb actual practice. Each companion was so enthusiastic in 
practicing the Sunnah of ihc Holy Prophet^, that he tried his 

bc.^ to imitate even his personal habits. 

Thus the whole atmosphere was one of following the 
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, The Suniiah was not a verbal report only, it was a living 




praclicc, a widcspfcd bchayiof and a current fashion 

itself everywhere in the spciciy. in all the affairs of 
their daily life. 

If a student of mathematics confines himself with 
rcmcmbcring ihc fonnulas orally, he is likely 10 forget ihcm after a 
lapse of lime, bui if he brings ihcm in practice, ten times a day, he 
shall never foigei [hem . 

Likewise, ihc Sunnah was noi an oral service carried out by 
the companions . They brought it. into ihcir da fly praclicc. The 
Sunnah was ihc ccnirc of gravity for all Ihcir activities. How 
could they forget the Sunnah of the Holy Prophet ^ around 
which they built the struciurcof their whole lives? 

p constant practice in accordance with the dictates of 
the Sunnah was another major factor which advanced the process 
of preserving the Sunnah and protected it from the foreign 
elements aiming at its distortion. 




4, Writing 



JL-> 11- 



The founli way of preserving of ahadith was writing. Quite 



a large number o f the companions o f the Hoi y Pro phet ^ rc d u ccd 
the ahmiiik in writing after hearing them froiTi the Holy PropTict ^ . 




It is inie that in ihc bcptinfng the Holy Prophet ^ had 
iddcn some of his companions from writing anything other 
then the verses of the Holy Quran. However, Lhis prohibition was 
not because the ahadith had no aulhoritalivc value, but because die 
Holy Prophet ^ had in the same breath ordcrcd Ihcm to narrate 
his ahadith orally. The full text of the relevant hadiih is as follows: 
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ciL^i ^ t> 




'# 






t 




> 




c 



A 



tj'j ^r^ jtj 



•^J 



# 




I 



'J' 



jLjI Vi« bJLm^ 1 




- - *'-^:K' 



Th not write (what you hear) from me, and whoever 
has wrillcn somcihmg (he heard) from mc, he should 
rub it. Nnrrate to others fwtiat vou hcar> from mc: 
and whoever deliberately aitributcs a lie to mc , he 
should prepare his scat in the Fire" (1), 



"ji". f 



The underlined phrase of the hadlth clarifies that prohibition 





r writing hadtth was not on account of negating it's au 

The actual reason was that in the bcginnmg of the revelation of the 
Holy Quran, the companions of ihc Holy Prophet ^ were not 
fullv familiar with the Quranic style, nor was the Holy Quran 
compiled in a separate book form. In ihosc days some 
companions began to write the ahadith alongwith the Quranic text. 
Some CKpIanalions of the Holy Quran given by the Holy 
Prophet ^ were written by some of them mixed with the 
Quranic verses without any distinction between the two. It was 
therefore feared that it would lead to confuse the Quranic text with 
the aJiadith. 

ft was in this background that the Holy Prophet^ 



stopped this practice and ordered that anything wriltcn other than 
the Holy Quran should be rubbed or omitted. It should be kept in 
mind that in those days there was a great shortage of writing 
paper. Even the verses of the Holy Quran used to be written on 
pieces of leather, on planks of wood, on animal bones and 
sometimes on stones. It was much difficuli to cornpilc 





tlicngs in a Book form, and if the ahadith were also written in the 
tike manner it would be more difficult lo distinguish between the 



(\) Sec Sahih of Muslim V.2.P 414. 




writings of the Holy Qunm and Ihosc of Ihc ahadiih. The lack of 
familiarity with the Quranic style would also help creating 
confusion. 

For these reasons the Holy Prophet ^directed his 



companions to at^stain from writing the ahadiih and to confine 
ihcir preservation to the first three ways wliiuli were cquully 

reliable as discussed cariicr. 

■m 

But aU ihis was in ihc earlier period of his prophcihoOLl. 
Wiicn the companions became fully convcrsani of ihc slylc of the 



Holy Quran and writing paper became available, this iransiLory 
measure of prccaulion was taken back, because the danger of 
confusion between ihc Quran and Uic luidith no longer existed. 

At this stage, the Holy Prophet ^himself directed his 
companions to write down the ahadiih. Some of'lii.s itisirucnons in 
this ncspcci arc quoted below: 



1. One companion from Ihc/^iwarcorripfinncd to ihc Holy 
Prophet ^Ihat he hears from him some ahadiih, but he some- 



times for]gcts llicm. The Holy Prophet ^ said: 

m ^J wJ mm -tm^f LJ , 




JLa 



"Seek help from your right hand and poinied oul lo a 
writing (1), 

2. Rafe' ibn Kkadij 4^ 4IH ^j; j the famous companion of the 
Holy Prophet says. "I said to Ihc Holy Prophet ^ wc ticiir from 
you man;y things, should wc write them down?" 1 Ic replied; 




You may wirtc.Thcrc is no hami (2), 
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(3) Sayyiduna Anas ^ oi ^j reports thai Ific Holy 
Prophet ^ has said: * ' 



"Preserve knowledge by wriiing (1). 

4. Sayyiduna Abu Hafe' sought permission from the Holy 
Prophet ^ 10 wn^cakadiih. The Holy Prophet ^ perm J tied 

him lo do so 




It is reported that the ahadith wrillcri by A&u Raf&**\^ 



were copied by other companions^ too. Salma, a pupil of Ibii 
Abbas says: i . 

0* y» v=^ c)j" «-* (T C* ui **' ■V' '^Ij 

# Al J^J J^ ^ tt^ ^Ij ^f 

[ saw some small wooden botirds wllh Abtlullah Ibn 
Abbas. He was writing on ihcm some rcpons of the 




acts of ihc Holy Prophet ^ which he 
from A bu Rafe (3). 

3. Abdullah ibn 'Amr ibn al-'Aas reports that the Holy 



Prophet ^ said to him: 



•»■. 



M b-^ 



f 1 




He aslccd "and how should it be preserved?'*. The Holy 



Prophet ^ replied "writing it" (4) 



In oilier report he says. 



-_" J 



(1). riA ^ >ta ^-Li^b %¥r^jfi ^ ^v fUi ib ^ 

(2). t^ % .y > il*;fl -*U 



(3)- ^^^f^^^J^cM^ 
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"I came to the Holy Prophet ^ and told him" l 
want to narrate your ahaditk. So. I want to take 
assistance of my handwriting beside my heart. Do 
yoti deem it fit for mc? "The Holy Prophet ^ 
replied!, "If it is my hadith you may seek help from 



your hand besides your heart" (1). 

6. ri was for this reason that he used to write ahadlth 



•'^.*T<,- —:■-- -■.-. ■ .. ' ■ I ,-i • j'-.-r-j:--:, .l--. -"Vr;--.'!'--- ;!-:■ 



frequently. He himself says. 




^' j^j u^ "^ c^ y -^^ 




it 




tK V^' ' ^J^^J ' lAj* isrV* ' *^**^ ^b 




I used lo wrilc whatever I heard from ihc Holy 




ct ^ and wanlcd lo Icam tt by heart. Some 
people of the Quicsh dissuaded me and said, *'Do 

_ _ . _ ^^ _ _ . a_ _ 

you write every thing you near from the Holy 

, while he is a human being and 
sometimes he may be in anger as any other humim 
beings may be?" (2). 





They meant that the Holy Prophet ^ might say something 
in a state of anger which he did not seriously intend. So, one 
should be selective in writing his ahaditJi. 'Abdullah ibn Amr 



conveyed their opinion to the Holy Prophet ^. In reply the Holy 




ct ^ pointed to his lips and said. 



t 




V] UfJLJ U pj»<|» 1* **^ JU*t<i ^j~ju t^iiilj 




I swear by the One in whose hands is the soul of 







I I 
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Muhammad , nothing comes out From these two 
0ips) except truih. So, do writc.(l) 

U was a clear and absolute order given by the Holy Prophet 
to wrtlc each awd every saying of him without any hesitation or 
doubt about it's authoritative nature. 



In complianec to this order, 'Abdullah ibn 'Amr wrote a 
large number otahadiih and compiled ihcm Th a book form which 
he nariVcd "Ai Sahifah at Sadiqair. Some details about this book 
sl]:ill be discussed later on inshaallah. 



^^ t t - ^ 



7. During the conquest of Makkah (8 A.H.) the Holy 
Propftci ^delivered a detailed sermon containing a number of 



Shariah impcraLivcs, including human right!?. One Yerfiemic 
person from ilic galhcrlng, namely, Abu iShah requested the Holy 




ct ^ to provide hirh the sermon in a written fornfi. The 
Holy Prophet ^ thereafter ordered |iis companions ps follows:- 



^ 




Write it down for Abu Shah (2). 

These seven examples arc more than sufficient to prove that 
writing of ahadith was not only pcmiilted but alsooRiercd by the 
Holy Prophet ^ and that the earlier bar against writing was only 
for a transitory period to avoid any possible confusion between 
the verses of the Holy Quran and the ahadith. After this transitory 
pctiod the fear of confusion ended, the bar was lifted and the 
companions were pcr^fiftdcd to preserve ahadith in a written form. 



t ^^ P¥ 



. rv\ -fit ^ j.M\ i-JiMj 
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THE COMPILATION OF IIADITII 

IN THE DAYS OF THE 
HOLY PROPHET 




Wc have discussed ihc dirfcrcnl mciTiodi; uiidcriaiccn by tlie 



companions of the Holy Prophet ^to preserve the ahadiilL An 
objective study of these methods would grove that alihougli 
'wriiing' was not ilie sole mcihod ofihcir prescrvaLion, yci it was 
ncvcrncgJccled In this process. Inspired by the Holy Prophet *" 




himself, a large number of his companions used to secure ihc 




m wnitcn 




When wc study individual efforts of the companions Tor 



compihnfi aimdUK wc find that thousands oi altadim were 




in Uic veiy days of the Holy Prophet ^ and his Four Call^ihs, It 
is not possible to give an exhaustive survey of these efforts, 'or it 
will require a separate voluminous hook on the subject which is 
not intended hcrt. Nevertheless, we propose to give a brief 
account of some outstnnding compilations ol ahadlth in that early 
period. It will, at least, refute the misconception that tiic ahadith 
wen; not complied during the first three centuries. 



THE DICTATIONS OF THE 

HOLY PROPHET* 





n with, we would refer to the fact that a 
considerable number of oA^f/iVA were dictated and directed lo t>c 
secured in written fonn by ihc Holy Prophet himself. Here arc 
sonic exam 
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THE BOOK OF SADAQAH 

] . The Holy Prophet .^as dtciatcd detailed documents 
containing rules of shari'ah* about the levy of zakah, and 
specifying the quantum and the rate oTZakah in rcspccl of differcnl 
zaka tabic assets. This document was named "Kitab al SadaqaiC* 
(ThcBookofSadaqah). AtxJullah ibn 'Umar says: 



J\ A^jM Ji i5x^l ^IxT '&^ ^\ J 



'jr-J 




ji}'^J^a^O}<J^^^ c Jul J^ JC 









■J 




The Holy Prophet ^ dictated the Book of Sadaqah 
and was yet to send it to his governors when he 

away, FTc had attached it to his sword. When 
he passed away, Abu-Bakr acted according to it till 
he passed away, then Umar acted according to it till 
he passed away. It was mentioned in his book that 
one goat is leviable on five camels " (1). 

The text of this document is available in several books of 
akadlth like the Sunan of Abu Dawood. Imam Zuhri, the 
renowned scholar of hadith used to teach this document to his 

pupils. He used to say: 



II 



This is the text of the document dictated by the Holy 




ct ^bout the rules of Sadaqah (Zakah). Its 



ongjnal manuscnpi is with the childien of Sayyiduna 
Umar Salim, the grandson of Umar had taught it to 
me. I had learn! it by heart. Umar Tbn 
'Abd-ul-'Aziz had procured a copy of this text from 
Sajim and 'Abdullah, the grandsons of Umar. I have 



^^ ^ ■!— T 



. - -r i: — . 




"'• > J::'' ■/; J -V >- -f\ ''J^J* ^ji 



? - 




lOI 



« ' 



the same copy wiih mc (1). 



■ 

The Script of Amr b* Hazm 

In 10 A.H. when Najran was conquered by the MusTims, 
ihc Holy Proptict ^ appoinied his companion 'Amr ibn Hazm as 
govcmcr of Ihc province of Yemen. At this lime ihc Holy 

et ^dictated a detailed book to Ubayy ibn Ka'b and 
it over lo 'Ariir ibn Hazm. 

TTiis book, besides some general advices, comaincd ihc 
of Shari'ah about purification. Salah, Zakah, Ushr, Hajj, 
Umrah. Jihad (battlc)» spoils, faxes. Diyah (blood money). 






A A 






Sayyiduna Amr ibn Hazm performed his functions as 
governor of Yemen in Ihc light of this book. After his demise this 
document remained wiQi his grandson, Abu Bakr, Imam Zuhri 
icaml and copied it from him. He used to teach it to his pupjls(2>. 



WRITTEN DIRECTIVES TO OTHER 
GOVERNORS 



. Similarly, when the Holy Prophet ^ appointed some of his 
companions as governors of difTcrcnt pnavinccs he used to dictate 
to them similar documents as his directives which they could 
fbllow in performing their dulics as mlcrs or as judges. When he 
appointed Abu Huraini and Ala'ibn at Hazramizs, his envoy lo the 
Zoroastrians of Hajar, he dictated to them a directive contatrtii^ 
certain rules of Shariah about Zakah and Ushr (3), 



^^^^^^ '-"■ 




* l^fT' - tfcA ^ ijfj ^tf * *jl* ^f ^ 



(2) Certain cxiracls of ihis book arc found in the works of 
fiadlth, F^or the full icxi sec^jrf^doi ^^y^ j Clji ^re/ 



**1 - 1«l ijp* *l-L 




■ Tir^ig^^t^i^ 
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Likewise, when he iscnt ^fu'az ibn Jabal -dm Malik ibn 
Murarah to Yemen, lie gave them a document dictated by him 
which contained certain rules 





WRITTEN DIRECTIVES FOR 
CERTAIN DELEGATIONS 

Certain Arab tribes who lived in remote areas far from 
Madinah, after embracing Islam used to send their delegations to 
the Holy Prophet ^ . Tlicsc delegations used to stay at Madinah 
for a const dcrablc period during which they would learn the 
teachings of Islam, read the Holy Quran and listen to the Sayings 
of Itic Hoi); Prophet -^.Whcn they returned to ilieir homes, some 
of ihcm requested the Holy Prophet -^lo dictate some instruc- 
tions for them and for their tribes. The Holy Prophet ^ used lb 




accept this request and would dictate some directives containing 
such rules of Shan 'ah as they most 

"f. Sayyiduna Wa'il ibn Hujr came from Yemen and 



before leaving for home, requested the Holy Prophet ^ 



#* 



• Write me a book addressed to my tribe. 

m - ' " ' 

The Holy Prophet ^dictated three documents to Sayyidu- 
na Mu'awiyah. One of these docurricnis pcrlaihcd to personal 
problems of Wail ibn Hujr, while the other two consisted of 
certain general precepts of Shari'ah concerning Salah^Zakah^ 
prohibition of liquorr, usury and certain otlicr matters (2). 

it - 1...... . ^ ,™,-.. -._ --.. ..„_ ^ 

i Munqiz ibn Hayyan, a member of the tribe of Abdulqais 



came lo the Holy Prophet ^ and cinbraccd Islam, while return- 
ing home he was given a written dqcu men t by the Holy 

which he carried to his tribe but initially lie did not 





(')■ n ■ j^ V ■*" ij;' '^''M' 



•ri n 




Vf - - in\>^ ifv ^j V-V-* jyb * V ^ TA « > -1*- ui' *^M* 
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disclose it to unyonc. When, due lo his crrons. his faihcr-in-Iaw 



embraced Isbm, he handed over ihc documcni to him who in turn 
read it before his tribe which subscqucrirty embraced Islam. It 
was after this, thai the famous dclcgalion olAhdulqais came lo ihc 
Holy Prophet ^ . Tiic tlclaiicd narration is found in the books of 



Bukhari and Muslim (1). 



■ k -.— • r- 



t. The ciclcgaiion of Ihc tribe of Ghamid came to the Holy 



Prophet ^ and embraced Islam. The Holy Prophet ^ sent 



them to Sayyiduna Ubayy ihn Ka*h who taught ihcm the Holy 
Quran and: 



(■:L.y\ ^j. V itr & ;ii j^j ^ l^j 



the Holy Prophet -^ dictated for ihcm a boolc 



* tf' 



^ comaining injunctions of lilam (2). 

_ _ - ■ _ _ 

4. The delegation of the iribc of Khaih'iim came to ijic Holy 
Prophet ^ . While discussing their arrival Ibn Sa'd nDporls on 
the auihonty of different rcliable narratdi^. 




Alll OU ^ *U. Uj ^j^jj *Bl lL*I l_^li5 




^ 4J j^ Vc^ ^ ^^jS^ i 4-J U -^ \X^ U 
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, "Wc believe in Allah, Hts messenger and 
in whatever has come from Allah. So, write for us a 
document that wc may fotlow," The Holy 
Prophet -^ wrote for them a documcni. Jarir ibn 



Abdullah and those present stood as witnesses to that 
document" (3). 

5. The delegation of the tribes orSttmalah and Huddan 



(2) . 'i ^Ti* ^ .»-. j^i iu-v 

(3). *(:rUu'-^*i{'"ly' 
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came after ihc conquest of Makkah. They embraced Islam. The 
Holy Prophet ^ dictated for them a. document containing Islamic 
injunctions about ZakalL Sayyidiina SaftiV ibn Qotr had written the 
document and Sa'd ibn Ubadah and Muhammad ibn Maslamah 



•:-\ 



Stood as witnesses (l), 

6. The same Sabit ibn Qais also wrote a dociimcht dictated 
by I he Holy Prophet -;§^for the dclcgalion pfthc tribe of A slam. 
The wiiiicsses were Ahu Ubaidah ibn Jarrah and Umar ibn 




These arc only a few examples which arc neither 
coinprehcnsivc nor exhaustive. Many other instances of the same 

_ _ _ ■ ■ 1 

haiiifc arc fduhd in drily one book, namely, the Tabaqat oTIhn 
Sa'd, A thorough, research in all the relevant books would 
certainly expose a lar^c number of like events for which a more 
detailed. book is required. ^ 

All these examples refer to thosC' events orit'y when; the' 
Holy Prophet ^dictated documents contain jug general I^l^mic 
injunctions. He has also dictated numerous official fcumcnis in 
individual cases; The large number of such documents prevents 
US from providing cvch a shon reference to all of them in this brief 
study. All these documents also form part of the Siinnah and a 
large number of Islamic injunctions arc inferred from them. In 
brevity, we instead would only refer lo a work of Dr. Muhammad 
idullah, namely^ Al-Wa^aiq al Siyasiyyah, in which he has' 
compiled a considerable number of such documents. Those who 
desire further studjy may peruse the same. 




■* 
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THE COMPILATIONS OF HADITH 
BY THE COMPANIONS OF THE 
HOLY PROPHET ^ 

f 'I ,' ' 

As discussed earlier, tlic Holy Prophet^ has not only 
pcmiiucd bul also piirsuaded his coriipanions to write down his 
ahadith. In pursuance of Ihis dirccUon^ ihc blessed companions 
of ihe Holy Prophet ^uscd to write ahadith, and a considerable 
number of ihcm have compiled these writings in book fomis, 

exaitiplcs arc given below: 




THE SCRIPTS OF ABU HIIRAIRAH ^ii^^ 

is wcH-known ihai Abu Nuraira i>^i.^. hus narrated 




more ahadith Ihan any olher companion of ihc Holy Prophet^, 



The number o^ ahadith reported by him is said lo be 5374, The 
reason was ihaihc/aricr embracing Islam, devoted his full life for 
Ihc sole purpose of bearing and preserving the ahadiih of the Holy 




t^, Unhkc Uic other famous companions, he did not 
employ himself in any economic activity. He used to remain in tlic 
Mosque of the Holy Prophet ^ to hear what he said and to 



witness each event around him. He remained hungry, faced 
slar\'aiions and hardships. Yd, he did not leave the function he 
had undertaken. 

L.- 

There arc concrete evidences that he had prescn/cd the 

■* 1 I ■ • ." .—L — — 

ilh 111 wrillcn Tonn. One of his pupils, namely, Hasan Ibn 




'Amr reports that bricc 


m 






• 


Abu Huraira * 
him "many books" 

Propficl ^ (1). 


^ **' u^j *ook him to his home and showed 
conLainlng the ah ad i Hi of the Holy 


It shows that Abu ?Iurairah 


had 


many scripts of ahadith 


(1)- ; ^ui u^ iS^ 


C*J * £ *vi 


>r**" 
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v/'nh him. Ii is also csiablishcd Ihat a number of his pupils had 

prepared scvcni! scripts of his nanaiions. 



The Script oT Abdullah ibn Amr 

It has been staled earlier ihal Abdullah ibn 'Amr was 



spccirically instruclcd by Holy Prophet^ lo wriic ahadilh. He 
therefore compiled a big script and named it "At sahifak at 

i" (The scripL of Tnjlh), Abdullah ibn 'Arnr was very 




precautious in preserving Ihis jfcript. MujahJd. one of his favorite 



pupils says, "I went to Abdullah ibn Amr and look in hand a script 
placed bcneaih his cushion. He stopped me, T said, "you never 
save anything from me." He replied, 



j^^ *ul ^j^j Cy '-■!<*■* \a t aJjLoJI ftJU 




g4 




This is ihe "Sadiqah" (the Script pf Truth). Ii is what I 
heard from the Holy Prophet ^. No other narrator intervenes 
bctwcch him and myself. If this script, the Book of Allah and 
Wahaz (his agncullural land) arc sccorcd for me, I would never 
care about the rest of the world CO- 



This Script remained with his children. His grandson^ Amr 
ibn Shuaib usct5 to icacli the ahadiih eoniiiiiicd In ii. Yahya'ibn 
Ma'in and All ibn al Mudini have said that every tradition reported 



by Amr ibn Shnaih in any book of hadith has been taken from this 
script (2). Um al Asir says thai inis Kcripl cnnlaincd one Ihousand 
ahadilh (3). 


(!)• in J Trr ^r^LUr .lJj i vt 
(2). A^7 -r J n ^^^Z^ '- 
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The Script Of Anas 

Sayyiduna Anas ibn Malik was one or ihosc com pari tons of 



Ihc Holy Prophet ^ who knew writing. His mother had brought 



Mm to the Holy Prophet ^ when he was icn years old. He 
remained in ihc service of the Holy Prophet ^ for 





during which he heard a large number of ahadiih and wrote ihcm 
down. Said ibn HUal , one of his pupils says, 



^^fe Aij. 4iil ^j d«U ^ ^ JU ^p\ lil US' 



^ ^Jl\ ^ \f.^ «JU : JliJ 6JL> UU. U] 




I. 1 





When wc insisted upon Anas he would bring to us 
some note-books and say, " These arc what I hayp 
heard and wriiicn from the Holy Prophel ^, a Tier 
which I have prcscriicd iherri lo the Holy Prophel for 
miatlon(l). 




Il shows tiiat sayyiduna Anas *^ *si ^j had not only written 
if lai^c niimbcr of ahadith in scvcrarnolc books, bul had also 
showed Lhcm to ihc Holy Proplici ^ who Iiad conrimied ihcm. 



The Script Of All 

It is well known that Sayyiduna 'Alt *^ *^' or'jliad a script 
will hfm. Hcsaysi 




*■ m- 




1 have nol wrtllcn anything from the Holy 



Prophet -^cxccpl Ihc Holy Quran and whni is 
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contained in this scripi ( 1 ). 

Imam Bukhari has mentioned ihW script at six different 
places of his Sahih, A combined study of all those places reveals 

i 

that this script was subsLantiaily large and it consislcd of ahadith 
aboul Qisas (rcialiaiion), Diyah (blood money). FidyahCnmsom), 
rights of the non-muslim diizens of an Islamic state , some 
specific kinds of inheritance, Zakah mles pertaining to camels of 
different ages, and some rules about the sanctity of the cTty 
Madinah. 




The script was written by Sayyiduna Ali *^ <»' it^j in the 
days of the Holy Prophet -S^. Then, in the days of his khilafah 



(rule), he felt Ihat the ahadiih of the Holy Prophet ^ should be 
spread among the people to widen the range of Islamic knowledge 
and to refute certain misguided ideas prevalent in those days. 

It is rcportcd by the famous historian Ibn Sa'd that he stood 
in the mosque and delivered a lecture. Then he asked the people, 



- . ^ 



Who will purchase 'knowledge' for one Dirtiam only?* 

^Hc meant that whoever wanted to learn ahadith, should buy 
writing paper for one dirham and come lo him. for dictation of the 

ahadith of the Holy Prophet ^ . 

It is reported that Harith at A'war bought some paper and 




to 



«■ 




\j^ ULp *] ^,JSA 



*- 



So, All wrote for him a lot of knowledge (2) 

It should be kept in mind that the word 'knowledge' In the 



early centuries of Islamic history was used for the kn 




^^^^m^^^^^^^^. 



(2)* 1 r "A ^ ^*" c/} *^^ 
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ahadilh only (1) 



Scripts Of Jabir 

Jabir ibn Abdullah is one of the famous companions of the 
Holy Prophet ^.who has narrated a large number of ahadith. It 
is established that he had compiled the ahadith in two scripts. One 
of ihcm contained a detailed account of Ihc last Hajj performed by 
the Holy Prophet ^ . The full text of this script is found in the 
Sahih of Muslim whcictn he has described even the minute details 
of the last Hajj (2). v ^ 

His second script contained other ahadiUi relating to 
diffcneiit subjects. 

Qaiadah the famous pupil ot Jabir says: 




1 remember ihc script of Jabir more than I remember 
^urah Al-Baqarah of the Hol^ Qunm(3). 

■■I 

Reference to this script is also found in the Musannafof 



Abdwrrazzaq where some ahadilli oTlhts script arc reported (4). 



> i 



-n 



Scripts or Ibn 'Abbas 

Abdullah ibn'Abbas was the cousin of the Holy 



Prophet g - When ihc Holy Prophet ^ passed away, he was 



(0- •irl'fcl^-^j!''^'^ 

(2) 1.* . rit ^ ^1 wtr i ^ Q»^ Zahabi says that ihis is a replica of 
Jabir's script ((V ^i ^^^juiuj^i :/j:) 

(3) r*r ; a si-i*« 'nV 

(4) . n r i-TVV wJ- JSiJI A^ 
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yet very young. In order to preserve dhadith, he began to 

what he himself heard from the Holy Prophet Jp as well as those 



narrated by other companions. Whenever he came to know of 
any companion having some ahadith, he would travel to him to 
hear them. All such ahadith were compiled by him in several 
scripts: These scripts numbered so many that they could be 
loaded on a camel. These scripts remained with his pupil Kuraib. 
Musa ibnVqbah, ihc famous histonan says: 



.■^•- ■. 




JjlA 



Cy J**. tJ^ y >*. 






H o-C^ ui -^* ^ ti t> ^^ • J^ -u^V oi* 



liT *i..>^ ,Jl C-l :*JI L^ ^tSJl :>\j 





\A 



Lfcio^l aJI ^^---j U»<-LJ : J6 i 
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Kuraib left with us a camel load of Ibn Abbas's 
books- When Ali ibn'Ahdullah ibn Abbas would 
. need any fcootc Trom ihcm, he wrote to Kuraib, 
"Send to inc such and such books". He would then 
transcribe the book and send to him one of the two 

■ ^' ■ _- I ' ' ■ ! ■. - 

copies (1), 

4 

The pupils of Ibn" Abbas would copy these scripts and 
them over to him to confirm ihc corrccmcss of the copics(2). 




iriiiiti — '''■a'- IT- I'll 



Somclimcs tbn'Abbas would narrate the ahadith to his 



pupils while they would record ihcm (3). 

These arc only a few examples of efforts made by the 
companions of Ihc Holy Prophet ^for the compilation of ahadith. 
Wc do not intend here to present an exhaustive survey of such 

Detailed books can be consulted for this purpose. Our 




e 

purpose here was to give only some examples. These 



(O.-pHr^i-^i-iM. 



(2) . , c n* ^ jUi ^ti- / 6:^> c-V 
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examples arc niorc than sufficient id' refute the fallacious 
assumption that ihc ahadith were never written in the days of ihc 



ct ^ and his companions 





V I 



THE COMPILATION OF AHADITH 
IN THE ERA AFTER THE 

COMPANIONS 



The history oT ihc compnalion of ahadith after the 
companions is even more vast and detailed. Each com pamon who 
narrated the ahadith had a large number of pupils who compiled 
what ihcy heard from him. The pupils of the companions arc 





5^ w 



in. 



The compilations of Ihc Tabi'in were generally not arranged 
subject wise, though some of them have arranged the ahadith 



under subjective headings. The first known hoo\L oUtadiih wtiich 
is so arranged is "Al-abwab of Imam Sha'bi (b.l9 
A.H.D.ip3A.R). Tills book was divided Into various chapters. 
Each chapicr contained the ahadith relating lo ihc same subject like 
salafi . zakah etc ( 1 ). 

This proves that the first book of ahadiih arranccd in a 
regular manner appeared in the very first century. Another book 
was wri itcn by Hasan Al Basri (d . 1 1 0) i ri which he dSifrpiTcd 
ahadith containing any explanations or commentaries of the Holy 
Quran (2). This was also a regular book wriitcn on a particular 
subject which appeared in the first century. 






hi the era of the Tabi'in the gpmpitaiion ot ahadith was 



undertaken officially by the famous kh^iTirah, 'Umar ibn Abdul 
Aziz (99-101 A.H.). He issued an ofnciai order to all governors 







f < 



112 

_ _. _ -J 

under his domain ihai Ihcy should galhcr the knowledgeable 



persons rrom among Uie companions of Ihc Holy Prophet ^ and 



their pupils and write down the ahaditk found with them (1) 

The rcsuli of ihis official decree was that several books of 
ahadith were prepared and spieaci all 0vcr the country. Ibn Shihab 
At Zuhri was one of the pioneers of the compitalion of hadith in 
this pcnod. He has wriltcn a number of books. 



All these books and scnpls written in Ihis period were 
afterwards included in the laigcr books of hadith written later on, 
as is usual in the evolution of every science. The separate entity 



of these books and scripts, being uncalled for, was not much 





attended to. Thus, the larger books wriucn in the second and third 
centuries gradually bok their place, and being more 
com prcTienstvc /detailed and sufficient, they were so widely 
^read and studied that the books of the Tahi'in no ionger 
remained on the scene, ^ • 

Hdwcvcr, some manuscripts of these books were 
preserved. Later books were compared and confirmed by such 

manu 

One of the books written in the days of the fahi'm was the 
script of Hammam ibn Mtinahbih, a pupil ot Abu 
HUralrah who prepared a book containing ahadith he 
from Ahu Huraira *> ^ ^j .This book is also known as 
''Al-Sahifah al Sahihah". All ihc ahadith of Lhis book were 
included in later compilations. TIic full tc\t of it is also found in 
the Mitsmd of Imam Ahmed. The original script of lhis book was 
ihus not attended to and was lost for a considerable lime. 

h 1373 A.H. (i.e. 1954 A. D.) two manuscripts of this 
book were discovered in the libraries of Bcriin and Damascus, and 
were published by Dr. Muhammad Hamidullah with a detailed 




(1) . V g^ »vi u-* ijrjUl ^ 
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introduction. 




Dr. Mutiammiid HamiduUah cdilcd these manuscripls 
wcnc wriucn centuries ago. He has also compared their icxl wilh 

» ■ ■ - 

the one narrated in the musnad of Ifiiam Ahmed. He could not 
find any material difference between the two texts. There arc few 
very minor differences of negligible words which always exist 
between two manuscripls of the same book. 

ft proves thai the books of the Tabi'in were included and 
were thus made part of the later books of hadilh, with all 
ncccssaiy precautions by which ihcy can safely be relied upon. 



THE COMPILATIONS OF THE 
FIRST CENTURY 

Wc present here a list of hadilh works written by the 
Tabi'in in the first and second centuries. In the first century the 
following books of hadith werc compiled by the Tabi'in (A). 

1 . Book of Khalid ibn Ma'dan (d. 1 04) 

2. Books o{ Abu Qilabqh (d.l04). He bequeathed his 



books to his pupil. Ayyub Saktiyani (68-131 A.M.), who paid 
tnore thaji ten Dirhamsas a fare for ihcm being loaded on a; camel. 

3. The script of Nammam Ibn Munabbih. already 
referred to. 

4. Books ot Hasan al Basri (21- 1 10 A.H.) 



A^ 



(A) For rcfcrcriccsc^ ibc followlng:- 





(-1) . IMi iAHj IV : V i-^l C.lM' 
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5. Books oT Muhammad al Baqir (56^ 1 14 A J I.) 

6. Books of Makhiil from Syriif 

W i 

7. Book of Hakatn ibn Vtaibah 



\. ••'■■ 



«. Book o^Bukair ibn 'Abdullah ibn al AshajJ (d.ll?) 



>■■ i i-b 



9. Book of Qais ibn Sa'd (d,117). This book later 
■ lo Iliunmad ibn Salwnah 




1 , B 00 k b r SaUi inzan a I Yas hk i iri 

I L AlAbwab ofSha'bi, already referred lo. 

1 2. Books of Ihn Shihah al ZiihrL 

1 3. Book olAhul- 'A liyah 

14. Book o[ Said ihn Juhalr (d.95 A,H,} 



. *■ • 



15. Books of Umar ibn AbduUah Aziz -(61-101 A.H.) 

16. Books ot Mujahid ibn Jabr (<3i 103 A.H) 



. -> 



17. Book of Raja ibn Hywah (6 A 12 AM.) 



(5) . ui ; f v-V' ^V 

(6) ■ r*A u^ f^ ot^ ^^jf^ 

(8) * Vi J V* : »* 4i V^ V- V 

(9) , 1 V : I Ji^l 'jf J^ 



H-_ 




**■ J *M wf ti'*^J c-^' **^ 



(H)- t- ^ xsjijt ^^-e 
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. iivi : i JJi uU ^V 
(13) . rrA y* (j^ J ^x» J-i Ui 

(15) . v-^ > jXJi a_i-j iM 1 . y:.ji-iii 
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(16) . tn : 1* .^^L,^ **"a: g.jtr' 

(17) . ^^A ^ fiJ> Jtr^'j itl : 1 ^V-^' '^ 
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1 8. Book otAhu Baler thn MuJiammad ibn Amrtbit Ilaq 

1 9. Cook o f Bmhir ihn Nahlk. • 



the books of haditii 

Written in the second century 

The basic characlcrisiic of ihc books written in llic siSiiorid 
century is that a large number of ihcm were arranged sulijcct v-'isc, 
while the books of the first ccnlury were not. However, 
compilations without clue arrangement cnniincd in this century 
too. The list of books compiled in this period is very long. Few 




i- 





arc referred to here (B). 

1. Book ot Ahdtilmalik ibn Jaraij (d.l50 A.H.) 

2. Muwatta, of Malik ibn Anas (93- 170* All J 

3. Muwatta, of Ibn Abi Zi'h (80-158 A.H.) 

4. Maghazi of Muhammad ibn Ishaq (d. 151 A.H.) 

5. Musnad of Rabi' ibn Sabih (d. 1 60 A.H.) 

6. Book olSald ibn Abi 'Arubah (d. 156 A.H.) 

7. Book qT Hammad ibnSatmah (dJ67 A.H.) 

8. Jamc'Sufyan al Thauri (97-161 A.H.) 

V It* . ' - 

%Jam€'Ma'mar ibnRmhid (95-153 A,H.) 

10. Book of Abdurrahman al Awza'i (88-157 A/H.) 




x\ ^ J^j-^j ^^\ ''^ 



(19), HT : V J-- ^1 »=^ia-t 

For no. I lo 14 sec: 




iV* Vj^' C" ^'■^J *' '-^ ^^^ *-ijXj l*i ^ ^j^\ ^^\ 



rrv ^ jLj 



^\ jj i-jtj and for ihc rcmaimScr ^;cc: ^^t.^' 3u^i 
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1 1 . Kltab al zuhd by Abdullah ibn al Mubarak (118-181) 
\ 2. Book of Nushaim ibn Bashir ( 104-1 83 A.H.) 



;»!■-- _: _ 



*•- 



1 3. Book oiJarir Um Abdulhanud (1 1 0- 1 88 A-lf fO 

14. Book oi Abdullah ibn Wahb (125-197 A.H.) 

15. Book of Yahya ibn Abi Kathir (d. 129 AH,) 

. IF. 

J 6. Book o{ M ithmnmad ibn Suqah (d.l35 A.H.) 

17. TafsirofZaid ibn Aslam <d,136 AH.) 

18. Book otMiisa ibn Vqbah (d-14l A.. 11) 

19. Book or/Vv/rV/f/i ibn 'AbthdmaUk (d.1-42) 

20. Book <ilAqii ibn KahnUd (dJ42 A.H.) 

• ,m 

2 1 . B Ok o f r • th \'a ikn %a'id AmanUMy) 

22. Book oiAwj ibn Abi Jamilah (d. 146) 

n — 

23. Books oiJcfar ibn Afultatnmad a! Sadiq (d. 1 48) 

24. Book Q^YuntiS ibn Yaiid (d.l52 A.H.) 

^S. llooks o^ Ahdurrahmdri Lifmas'udi (d. 1 60) 

26. Books ofZaidah ibn Qudamah (d. 1 6 J) 

27. Books or Ibrahim al Tahmdh (d. 1 63) 

28. Books Q\'Ahu ilammh al $ukri (d.l67) 

29. Al^hciraib by Shu'bah ibn alhajjaj (d.l 60) 

30. Books of 'Abdul Aziz ibn 'Abdullah al Majishun 



(d.l 64 A.H.) 



31. Books or Abdullah ibn Abdullah ibn AlnVwais (d.l 69) 



I- 



32, Books oCSulairtum dm Bilal (d.l 72) 



- ■* 
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33. Books of 'Abdullah ihn Lahi'ah (d. 147) 

34. Jaime* Stijyan ibn Vyainah (d.l98) 

35. Kitahttl-Athar by Imam Abu ffanifah ((1.150) 

36. Magfmzi o/Mu'tamir ihn Sutaiman (d. I 




-.\ 



37. MusannafofWaki 'ibnJdrrah (d.l96 A.H.) 

38 MusannafofAbdurrazzak ibn Hanunam (136-22 1) 

39. Miistiad afmdibn 'All (76-122) 

40, Books oflmamShaft'i (15-204) 

The rpUowing books wriiicn in ihis age arc stiM available in 



primed forms. 



1 . Almitwatta, by Imatn Malik. 

j^ Kiuibid 'All I or by Imam Abu HanifafL 

% Musannafby ' Ahdurraizaq. 

This book has been published in 






4* As - sirah by Midmmmad ibn fshaq. 

5. Kltab - di' Zuhd by ^Abdullah ibn ial - Mubarak. 

Kltab - at • Zitlid by Waki 'ibn Jarrah (3 
% Almusnad by Zaid ibn 'All (76 - 1 22). 

r 

1 Sunan otShafi'i (150 - 204). 





9.Musndd of ShafiX 

. iO. Siyar ot AwzaUZS - 157). 

1 1 . Musnad of ' Abdullah Ibn ai Mubarak (d. 1 S 1 ) 

12, Mumad of Aha Dawood Tayalisi (d, 204 )• 



1 18 



13. At - Ratld 'Ala Siyaril - Awza'i by frtuim Abu 




■-, ^-, - - . - -. -. .-_ . - .,.. ,^. 
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i4. Al- Hujjah 'ala Ahlil Madinah by hnam Muhammad Um 
Hasan Simibam . 

15. Ki tabid - Umm by imam Sh^rfi'L 

\ 6. Al - Maghazi by Waqidi (1 30 - 206) (4 voliirncsj. 

ft 

This list is by no means cxhauslivc. Bui a careful sLudy of 
ilicsc books only which arc uvail:iijlc today in priiUcd forms, 
would clearly i'cvc a] llial llicir style is niiich developed and ihcy 
dc finitely do not seem lo be tlic Hrsi books on ihcir subject. Some 
of them arc in more ihan ten volumes, and llicir arrangement 
shows ihat the compilalion of hadith in those #iys reached a 

cd siagc. 

'< I. — * ',- -;: ■ . ■ ■■ L T-:.. _ - . ■ * 

All these valuable cITorls of compiling the ahadiih belong Lo 
tlic first and second centuries. Hence, one can easily sec how false 
IS die assumption that the compilalion of ahadiih did not lake place 
before the Uiird century. ' , 

What wc have cilcd above is more tliah sufficicnl lo jpirovc 
ll^al (he compilalion of ahadith has begun in ihc very days of liic 
Holy Prophcl ^and has conlinued in each point of lime ihcieaficr 
This process has, no doubl, passed ihrough certain stages as is 
usual in every new science or branch of knowledge. Bui ihc 
assumption ihat ihc process could not begin bcfpre ihc third 
ccniuiy cannot be substantiated on any ground whatsoever. 
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THE CRITICISM OF AHADITH 



AUhough the task of preserving oi' ahadith ihrough all the 
four ways mentioned earlier including compilations in wrillcn 
fomi, has been pcrfonncd with due diligence throughout Uic first 
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four ccnluncs of Islamic history, yet it does not mean that all ihc 
tradHions narrated or compnedl tn this period have been held as 
true and rcliablc. 

In Tact, in ihc same period in which ihc work or ihc 
compilailon ofahadith was going on, a very sysicniauc science of 
cridcism was developed by Uic scholars of hadith in wiiich 
humcroiis tcsis were suggested lo vcriTy ihc correctness of a 



narraiion. All ihcsc icsis were applied to caclv and every iradition 



or rcpori before holding ii reliable. The dr He rent branches of 
knowledge which have been iniroduccd by the scholars of the 
science oniadith has no pariillcl in the an orhisiorlcal criiicism 
IhroughouL world history- II is noi possible for us to Kcfelh 
present even a brief intfDduciion of ihcsc dirfcreni branches and 
the valuable works produced in ihis rcspccL It may be said 
without any fear of exaggeration that thousands of books have 




wriucn on llicsc dirfcreni branches of knowledge regarding 
Uic science of /j/rf^f/L 

It will be pertinent, however, to give a brief example of the 
jiaturc of the criticism of ahadith carried on by scholars and the 
dilTcrcnt tests applied by thcin to a-scenain the veracity of'dfmUiiL 

. m 

The traditions viewed from different angles have been 
dassilled into hundreds ol' kinds. Rclaiivc to their standards of 
auilicniieiiy, ihc Iradrtions arc ullimaicl^ classified into four major 
categories: 

a) S(tliih (correct) ■ 




^tortrt (good cnou yh) 



(c) Dii'if iwciik) 



fjr. - _ : 



(d) Maudu (coined) 

m. 

Only the first two kinds are held lo be reliable. Precepts of 
the Shari'ah can be based on and inferred from only these two 
kinds. Hence, only the ahadith of these two categories arc held to 
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be the source of Islamic law. The other two kinds have liltlc or no 



value especially in the legal or doctnnal maltcrs. 

Before declaring a hadith as Sahih or Hasan, the following 
tests arc applied: 

(a) Scmliny of its narrators. 

(b) Scrutiny of the constancy of the chain of 
narrators. 

(c) Comparison of its chain and text with other 
available ways of nanation in the same matter. - 



(d) Examination of the chain and the text of the 
hadith in the light of other material available on 
the subject, and to ensure that ihcrc is no defect 
in the chain or in the text. 

We will try la give a brief explanation of these four tests as 
they arc applied by the scholars of hadith to scmtinize the veracity 
of a tradition. 



1* Scrutiny of the narrators 



I ■ ■ 



The first and forcmost lest of the correctness Of a hadith 
relates lo the credibility of its narrators. This scmtiny is carried put 
on two scores: firstly, e;iiaminaiiQn of the integrity and honesty 
of a narrator, and secondly, examination of Ins memory power. 



4 t 



To carry out this scrutiny, a separate complete Science has 
been introduced which is called llmur-Rijal (The knowledge of 
men). The scholars of this science devotbd their lives for the 



thorough enquiry about each person who has reported a hadith. 
For this, they used to g6 to his place and enquire about him from 
his neighbours, pupils and friends so that no scholar would be 
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impressed by his personal rclaiions wiih a lurraior. *Ali ibn al- 
Madiiit, the famous scholar otRijal when asked aboul his faihcr, 
first incd to avoid \hc qucslion and replied "Ask some otiicr 
scholar aboui him". But when the question was repeated vvilh a 
request for fiis own optnion, he said. 

It is the matter of Faith. (I. thercforc, reply). He is a 
weak narrator. 

Waki' ibnJarmh, the wcll-kftown Imam of /irt^/if/ilicld his 
faihcr as "weak" in hadiih'^nd did not rcly on hi.s rcpns u 




liscy arc confimied by some reliable n; 

f 



*"* 




Imam Abu Bawood. ihc author of one of llic Six 
has opined about his son {H 'Abdullah, that he was "a great liar". 

" * w 

Zaid ihn Ahi Unaisah has said about his brother Yahyah, 
"Do not accept the traditions of my brother Yahyah, because Tie is 
rcpuicd in lyin^;*'. (2) - ^ 

Similar opinions arc recorded in the books of the 
'ilmurrijai Hundreds of books have been written on this subject. 
Hem arc oriTy a few examples: 

t, TahzibuUahzib by flafiz Ibn ilajan 

Primed in twelve volumes, this book has been designed to 
give a brief account of all llie narrators whose narration is found in 
the famous Six Books oTfuulith only. It contains Uic life accounts 
of 12455 narrato^ (3), arranged in alphabcltcal order. 



(1) This is ihc same 'Abdullah wlibsc work "Kitabul Masalir 
has bc(^ published by some orientalists. 

(2) . 11 ^ tf jUJI . ^_jM fi jl ^jdl 0%.>l 

(3) This is ihc louil of ihc members given in ciicti volume scpiir- 
aicly, Somciimcs, ihc same narrator has been incntioncd in diT- 
fcrcm ply CCS with diffcrcnl names. So, ihc iiciual nuuibcr of ihc 
nairaiors may be less, bui nql less ihan IO,(K)0- 
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^ou can pick up any name rrom any cliain ofany liadilh in 
any book from Lhc Six Books. This name will certainly be found 
in lhc Tahzibumihzib recorded in ils place in aiphabclical sclicmc. 
There you can find his dales ofbinh and death, lhc list of his-. 
icachcrs, lhc list of his pupils-, important events of his life and lhc 
opinions of the scholars abbul his credibJIilj|'. 

There are several oihcr books meant for lhc narrators of the 
Six B<*mks cxcTusivciy. ami alter consul lin^jhcn-i one can easily- 
reach a dcfinile cohcTusion about lhc veracity of a narrator. 



l/LisanuI-Mizan b^ tlaftz Ibn Uajar 

Tliis book is meant exclusively for those narrators whose 
names do not appear in any chain contained in any of lhc Six 
Books, U means thai the traditions reported by them arc found 
rii y i n so me book s b:hcr than tl le Si x B ook.*>- 

Tins book consists of seven volumes and embodies the 
iniroducLion of 5991' narrators. 



3. Ta'Jilid-Maiifd'ah by Ilafizlbn Uajar. 

- !i — r . 



i:i 



■ 

This book is confined lo lhc inlroduclions of lhc narrators 
whose- 1 radii ions are found in the books of the four Imams: Malik, 
Abu Hanifah, Shan'i and Ahmed ibn Haptial, and arc not among 
ilic narrators of lhc Six Books. Thus, it contains the introduction 

of 1732 narrators. 

All ihcsc three books arc wnticn and compiled by ihc same 
person, namely, lhc Hafiz Ibn Hajar. It means that he has. 
compiled lhc iniroduciion of more Ihan seventeen thousand 
narrators of lhc hadilh. 

This is lhc effort of only a single scholar. Many other 
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books arc available on ihc same subjccL The rollowing uihic will 
Show llic lar^c number of narraiors introduced in few famous 
books ofryW wtiich arc frequently rcfciTCtl la 



Name of ihc boi>k 



^^ 



2 



4. 
5. 

7- 



Al-larikh al Kabir 

AI- Jarh wat-la'dU 

TaIizibuUah/,ib 

Mi/anul i'lidal 
Lisanut mi'/an 

, As-siqai 

J AliiiuKhni ful du'al'a 



Aiilhor 



T 



Imam Bukhari 
Ibn Abl Halim 
Hafi/- Ibn H:ijar 
Zahabi 

■ii 

I irafl/. Ibn Hajar 




V 1 



VohimCfS 



9 

12 
4 

7 



Ntimbor of 



1 




I 



' * . ' I -m-^J* ■ 



U'- 



I 



Z;iiKibi 



18050 
12455 
1 1 053 



2 



^ I i r> 




ill, 



The last book of ihis lablc has hTlmducccl only ihosc 



wnrrjiors wbo have been licld as "weak" narraiors. Similar 



\k 




s 



arc wrilicn by Ibri Abi ! [aljifi; Danjulni clc; On ilic contrary.tlicro 
arc books wliicli deal witli the reliable nurraiors only like *'Thrq;U 
of Ibn Hibhm" in eleven volumes*. 

Anyhow, if a nam tor is found lo be dishoncsu has very 
weak memory or he is unknown, no trusi is pl^iccd on his 
narrations, A large nujnber ortra(nut>ns has been repudialcd on 
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i scocc 




2» Constancy of the chain of narrators 



ft is well-known thai no report, in ihc science oi' hmlith Is 
accepted unless it gives the full chain of narrators upio the Holy 
Prophet ^, Each narrjtor from this chain is fiisl scrutinized on 



Ihc louch-slonc of his credibility ns dicusscd above. But even if all 
Ihc narraiors of a chain arc found lo be rclfabfc, tl is not enough lo 
hold Ihc iradition as authcniic. It musL be proved ihal ihe chain i.s 



124 



constant and no narrator has been missed in between. If it is found 
that some nafraior has been missed at any stage, the tradition is 

w ■ 

iicld to be unreliable. To ensure ihc constancy of Ihc chain, it is 
necessary to know about each harralOr whether it is possible for 
him historically to mccL the person frpm whom he claims to hear 
Uie tmdilion. 



This scrutiny is indeed very dirnciiU und delicate. But the 
sdiolLirs of the science otfuiilith have undcnakcn this La:^lc in such 
an accurate manner that one cannot but wonder. 

While holding ari enquiry about each mirrator, the scholars, 
beside ascertaining hts inlcgrity and memory, would also survey 
his teachers and pupils. Thus, a detailed list of both his teachers 




and pupils is available in each detailed book of /?(/«/. So, w 
deciding about the constancy of a hadith the scholars do not only 
itiake them selves sure iibout ihc dales of birlh and death of each 
narrator, hut also examine the list of his teachers ai)d pupils. 



iw- ■ ■ P 1. J ,• _ .;■ . _- . - -(--■-. p ^ .-" — 



A. 

Not only Lhts, ^cy often try to iflx the time-span in which a 
harratbr had opportunities to meet Ji particular teacher and that in 
which he did actually hcurahadith from him. On the basis of this 



infonnalion they derive certain important conclusions about the 
crcd ibil i Ly of a narrator. 



-f'l- 



For example, 'Abdullah ihn Lahl'ah is a well-known 



Egyptian narrator of hadith. It is established that his memory was 
weak and he used to narrate those traditions which he wiolc. At a 
particular time, his hoiisc was burnt by (Ire and all his books 
were also burnt. After this occurancc he somciimcs used to report 
ahadith from his memory. Therefore, some scholars have decided 



_. - .1.- - 



that his narrations before the accident arc reliable while those 



narrated after it arc not worthy of tnisl. Now. the pupils who have 
heard atiadithSmm him in the early period, their narralians may be 
accepted, while the reports of those who have heard from him in 
Ihc later period cannot be relied upon. The scholars have 
scrutinised the list of his pupils and have specified the names of 
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his early pupils like 'AbduUah ibn Wahb etc. and have declared 
titnt all the rest should be trcalcd as his later pupils, and no trust 

mi ght be placed on Ihcir narrations. 

■ # 

In short, the second type of scniiiny, which is very 
essential in the criticism of traditions, relates to the constancy and 



pcipetuity of ihe chain of narrators, if it is foiuid that a narrator 
has not heard the hadith directly from the one lo whom he is 
ascribing it, the tradition is said to be Munqatt (broken) which 
cannot be trcalcd as reliable. 



3. Comparison with other fiarrations 



The ihird test applied to a iradiliori iclatcs to ils comparison 
with what is narrated by oihcr pupils of the same icaci^cr. 

Sometimes a tradition is rcpotcd by several narralors. All 
these reports about the same saying or dvcnt aiic said to be the 
^turuq" (different ways) of that iradiiion. While scrutinizing a 
tradilion, the scholars undertake a combined study of alt its 
"ways". If it is found that [he majorily of tlic reliable rcpcrtfcis 



narrate the hadith in a particular way, but one of Uicm reports it m 
a versfon substantially dirfcrcni from ihat of ihc others, his report 
is held 10 be a "Shadh" (rare) version. In mch case, despite the 

- ■ '* ■ ! - -H 

rcliabilily of the reporter, his version is not accepted as a "Sahih" 
(correct) one. and no trust is placed on it unless it is confirmed 



and supported by any mlcmal or 





4. General analysis of the tradition 

■'-**■ 

The last, and very importanl, scruimy is accompanied by 
ihc genera! analysis of a tradition. In this scrutiny the tradition is 
analysed in the light of other relevant material available on ihc 
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subjcci. The iradiiion is examined from difrcrcnt angles: whcilicr 
ihc reported saying or event is at all possible; whcihcr ilic 









established historical events; 
whether it's text can be held as iruty aiiribulcd \o I he Holy 

Prqiitict ^ ; whether tlif^J^lii^iri A' ^Mi^|o^^^i^ fe'cnuinc eier 



This is a very dificuUaStddclicaie scrutiny which cannot be 
imderiiilccn sueccssrully unless the scholar has full comm;md over 
all ihc rclcvanl subjects, occupies e implcic knowledge of hadith 
{jrid lias a great skill in the scfcnec orcriiicisni ot hadith. 

Tf, after this scrutiny, a strong doubt appears to a scholar 
about the authcniichy of a hadith, he points out that ihcrc is a 
^'defect" Cillali) in the chain or in the lexl of I lie hadith. and a 
tradition havins this kind of 'illah' or "defect' is not licld as 'Sahih'. 
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Thus, a 'Sahih" (correct) hadith has been defined by the 
scholars as follows: 



"What is reported, by a reporter who is honest and of good 
memory power, without any break in the chain of narrators, 
wilhdui liny 'shitdhudh' (ranirricss) and without any 'illah' 
(defect)". 



ConcTuslori 

.,_ . , . ... .... s _ ._ ..... ._ . ....... 

Ft h mx possible for us lo give all ihc dcuiiis of ihc critical 
sciences developed by ibc scholars othmiitlL What wc have slulcd 
in this chapicr is only a simple' example of the works undertaken 
by ilicm- li catij lipwcvcr, help one ip imagine ihc all iiudc ofiheir 
academic and sciennfic cfforis and to saiisfy oiicscir thai the task 

r 

of 'preservaiion of hadith* has been performed by this umniali 

wiih such diligence, precaution and sense of rcsponsibtliiy that 
one cannot find its parallel in tlic history of any oiher coinmunily, 
Jl was through ilicsc efforts thai the divine promise of ihc 
preservation o ' ihc Holy Quran, wiili all its letters and meanings, 
%vasduly fuTnilcd- 



